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Bishr a/—HaﬁD

Bishr ibn al-Harith, Abii Nasr al-Khurasani al-Marwaz1 al-Baghdadi known as Bishr al-Haft (151-
227), was a disciple of Fudayl ibn ‘Iyad (d. 187) and teacher of SarT al-Saqafi. He took hadith from Imam
Malik, Ibn al-Mubarak, Hammad ibn Zayd, Sharik, Hushaym, and others. Al-Daraqutni called him:
zahid jabal thiga — “an ascetic who is a mountain of knowledge and trustworthiness.” The Scholars of
hadith have rarely used the term jabal, which is above Aujja (“Proof in himself”), which is above thiga
(“trustworthy”). Among his sayings:

e  “T do not know anything better than the pursuit of hadith science for whoever fears Allah and
keeps a good intention in this activity; as for myself, I ask the forgiveness of Allah from having
ever pursued it, and from every single step I took in it.” Imam al-Sha‘rani explained that the
reason Bishr abandoned the study of hadith is because he considered it a conjec ral science in
comparison with the certitude in belief imparted by frequenting Fudayl ibn dy However, the
early sources show that this was done out of scrupulous fear of Allah. Sufyan al-Thawrt
similarly said: “Would that all my knowledge were erased from my breast! How can I face being
asked, tomorrow, about each single hadith I ever narrated: “What was your purpose in narrating
it?>” Heualso said: “Would that my hand had been cut off and I never sought after a single
hadith!”

» “Iftalking pleases you, keep silent; and if silence pleases you, then speak.”

e “O Allah! You know, above Your Throne, that lowliness is more beloved to me than nobility. O
Allah! You know, above Your Throne, that poverty is more beloved to me than wealth. O Allah!
You know, above Your Throne, that I do not put anything before Your love.”

Imam al-Nawawi in his monograph entitled al-Tarkhis bil-Qiyam narrates the following commentary
by Bishr on the hadith of Mu‘awiya to [‘Abd Allah] Ibn ‘Amir: “Sit, for I 51Heard the Prophet % say:
“Whoever likes for men to stand up for him let him take his place in the fire’”™

The Prophet # only disliked the standing of others from the perspective of arrogance, but from the
perspective of sincere love he did not, since he himself stood up for ‘Ikrima ibn Abi Jahl... and he said
[concerning Sa‘d ibn Mu‘adh]: “Stand for your chief,” and he said: “He who likes people to stand for
him...” indicating that whoever likes people to stand for him, only then must you not stand for him.

It is also established that the Prophet # used to stand up for his dauglaer Fatima, take her by the hand,
and kiss her, and she used to stand up for him, take his hand, and kiss him.

Also related from Bishr al-Hafl is the statement: “None criticizes Abu Hanifa except an envier or an
ignoramus.” ~Bishr either followed the School of Abtl Hanifa in figh or that of Sufyan al-Thawrt.

Bishr al-Haft’s grandfather was a Zoroastrian from Khurasan named Babir. Ibn al-Jawzl relates from
Zubda, the sister of Bishr:

One time Bishr entered my house late at night. He placed one of his feet inside the house and the
other outside, and remained thus in reflection until dawn. Afterwards I said to him: “What were you
thinking about all night?” He said: “I was thinking of Bishr-the-Christian, and Bishr-the-Jew, and

lbn al-Jawzi, Sifat al-Safwa (2:216-218); al-Dhahabi, Siyar (9:170-172 #1691).

Al Sha‘rani, al-Tabaqgat al-Kubra (1:57).

3See the chapters on Bishr in al-Sulam1’s Tabagat al-Siifiyya, al-Qushayri’s Risala, and Ibn al-Mulaqqin’s Tabagat
al Awliya’.

Both reports cited by al-Dhahabi in the Siyar (al-Arna’ut ed. 7:255, 7:274).

Narrated Abii Dawiid, al-Tirmidhi who said: hasan (“fair”) and Ahrnad in his Musnad.

SNarrated from ‘A’isha by al-Bayhaqf in al-Sunan al-Kubra (7:101 #13346) and al-Hakim (3:154= 1990 ed. 3:167,
sahih according to al-Dhahab1). Cf. “‘Abd Allah al-Ghumari, Ilam al-Nabil bi Jawaz al-Taqbil, 2" ed. (Cairo:
Maktabat al-Qahira 1994). See also, on this issue, the chapter (#26) on getting up out of respect in al-Bayhaqi’s al-
Madkhal ilda al-Sunan.

"Narrated by al-Dhahabi in his Tarikh al-Islam (6:142) and Managqib Abi Hanifa (p. 32).



Bishr-the-Zoroastrian, and about my soul, and about my name of ‘Bishr,” and I said to myself: “What
have you done to merit that He single you out [with Islam]?” And I kept thinking of His immense
favor towards me, and thanking Him that He has made me one of His special servants and clothed me
with the vestment of His beloved ones.”

Ibn al-Jawzi also relates from Muhammad ibn Qudama: “Bishr ibn al-Harith once met a drunkard on
the road who began kissing him and shouting: ‘Ya sayyidi! Ya Aba Nasr!” and Bishr did not push him
away from him. When the drunkard left, Bishr’s eyes filled with tears and he said: ‘A man who loved
another man because he imagined that there was some good in him — yet, perhaps, the lover is saved,
while the one who is loved is uncertain about his own condition.’”

Imam Ahmad was awed by Bishr al-Hafi and considered him one of the 4bdal — major Saints of the
time — only regretting that he did not complete the Sunna by marrying.

1bn al-Madini

‘Al1 ibn al-Madini, Abii al-Hasan ‘Alf ibn ‘Abd Allah ibn Ja‘far al-Sa‘di al-BagT al-Madin1 (d. 234)
was the trustworthy Imam and hadith Master and one the most knowledgeable of the hadith Masters of
his time. He narrated hadith from his father, from Hammad ibn Zayd, and a large number of hadith
Masters. From him narrated al-Bukhari, Abt Dawiid, al-Baghawi, Abli Ya‘la, and others. He was a
student of Yahya ibn Sa‘id al-Qattan together with al-Shadhakiini, ‘Amr ibn ‘Ali, Ahmad ibn Hanbal,
and Yahya ibn Ma‘in.

Ibn al-Madint once said: “I may find the minute defect of a hadith narration forty years later.” His
Shaykh ‘Abd al-Rahman ibn Mahdi said: “‘Ali ibn al-Madini is the most knowledgeable of all human
beings in the hadith of the Messenger of Allah #, especially in what Ibn ‘Uyayna narrates. Do you
blame me for loving ‘Alf ibn al-Madini too much? By Allah! I learn more from him than he does from
me.” His other Shaykhs Yahya al-Qattan and Sufyan ibn ‘Uyayna said the same about him. Al-Bukhar1
said: “I did not think little of myself before anyone except before ‘Al (ibn al-Madini).” Al-Nasa’1 said:
“Itis as if Allah created him only for this science (hadith).” He died in Samarra. Ibn al-Athitr said that the
name of Madini is related to the city of the Prophet # but al-Jawhar said that_the latter would be
“Madanit,” “Madini” referring to the city built by the caliph al-Mansir, al-Mada’in.

Al-Qasim ibn Sa//dmu

Al-Qasim ibn Sallam ibn ‘Abd Allah, Abd ‘Ubayd al-Harawt « (d. 224), was one of the great early
hadith Masters and philologists, author of Gharib al-Hadith, Fada’il al-Qur’an, and many other works.
A student of al-Shafi ‘T, Hushaym, Ibn ‘Uyayna, Ghundar, Ibn al-Mubarak, Waki‘, Ibn Mahdi, and others,
he was one of ‘Abbas al-DurT’s Shaykhs. Ishaq ibn Rahiiyah said: “As Allah loves the truth, Aba
‘Ubayd is better versed and more knowledgeable in the Law than 1.” Ibrahim al-Harbi said: “Abu
‘Ubayd was like a mountain into which the Spirit was breathed. He excelled in everything, except that
hadithwas the specialty of Ahmad [ibn Hanbal] and Yahya [ibn Ma‘in].”

‘Abbas al-Durt said: “T heard Abt ‘Ubayd al-Qasim ibn Sallam mention the vision of Allah [in the
hereafter], the kurst where the two Feet are placed, our Lord’s laughter, and where He was [before
creation], then he said: ‘All these are sound (sahih) narrations transmitted by the scholars of hadith and
figh one from another; we consider them the truth and do not doubt them. But if it were asked: How does
He laugh? or: How does He place His Qadam? We reply: We do not explain this; nor did we ever hear
anyone explain it.””

Among his sayings:

* “He who follows the Sunna is like one who is grasping a hot coal. A day spent following the
Sunna is, to me, preferable to striking sword-blows in the way of Allah Almighty.”

e “Tam puzzled by those who leave the principles to study the branches.’l"'_o'I Shaykh Muhammad ‘Aj3j
al-Khatib said he meant by the principleﬁ:lthe foundational books (al-kutub al-ummahat) of
proof-texts as opposed to the books of figh.

;Source: al-Khatib, al-Jami* (2:385 #1841).

Sources: Ibn Abi Ya‘la, Tubaqat al-Hanabila (1:259-262 #369); al-Dhahabi, Siyar (9:183-191 #1702, 8:287-289
71#01482); Ibn ‘Abd al-Barr, al-Intiga’ (p. 167).

Narrated by al-Khattb in al-Jami* li Akhlag al-Rawi (2:270 #1612).



Ibn Ab1 Ya‘la relates from Ibn Ab1 al-Dunya [the hadith Master ‘Abd Allah ibn Muhammad ibn
‘Ubayd (208-281)] the following account by Abt ‘Ubayd:

I visited Ahmad ibn Hanbal one day. When I entered his house he got up and embraced me, then
he made me sit at the head of his gathering. I said: “Abt ‘Abd Allah! Is it not said that the owner of
the house, or chief of the gathering, is the most deserving of sitting at the head of his house or
gathering?” He replied: “Yes, he sits there, and seats whom he wishes there.” I thought to myself:
“Take benefit from what you just heard, Abii ‘Ubayd!” Then I said: “Abi ‘Abd Allah! If I were to
come and see you according to what befits you, I would come and see you each and every day.” He
replied: “Do not say that. I have brothers whom I do not see all year but once, and in whose love 1
trust more than in those I see every day.” I said to myself: “This is another one, Abii ‘Ubayd!” When
I got up to leave he got up with me. I said: “Please do not, Abii ‘Abd Allah!” He said: “Al-Sha‘bt
said: Part of the perfection of the visitor’s call is that he be accompanied to the door of the house
[when he leaves], and to hold the reins of his mount for him.” I said: “Abt ‘Abd Allah! From al-
Sha‘b1?” He said: “From Ibn Ab1 Za’ida, from Mujalid, from al-Sha‘bi.” I said to myself: “Abi
‘Ubayd, this is the third benefit for you!”

Ibn Abt Ya‘la continues: “It is narrated from Abt Qilaba, from Ibn ‘Abbas, that the Prophet # said:
‘Whoever holds the reins of someone’s mount not begging anything from him nor fearing him, his sins
are forgiven.’ 2 A1-Sha“bT narrated that Ibn ‘Abbas held the reins of Zayd ibn Thabit’s mount, so the
latter said: “You are holding them foe, you, the Prophet’s # cousin?’ Whereupon Ibn ‘Abbas replied:
‘This is our practice with the Ulema.”It is also narrated that Ibn ‘Abbas would wait for Zayd to come
out outside his door in order to take knowledge from him; and when Zayd died he said: “Thus is knowl-
edge taken away.”

(Abi ‘Ubayd must not be confused with his contemporary and philologist namesakg_Abii ‘Ubayda
who is Ma‘mar ibn al-Muthanna al-Taymi (d. ~210). He authored Majaz al-Qur’an— and the lost
Ghartb al-Hadith as well as historical and lexicographical works. He is cited heavily in Qur’anic com-
mentaries and al-Baghaw1 reports in his that he explained istawd as “He mounted” (sa ‘ida) in the verse
{Then He established Himself over the Throne}?§ (32:4)~ Pickthall followed that sense in his
translation of the verse as “Then He mounted the Throne.”)

Ibn Abi S/a@bam

‘Abd Allah ibn Muhammad ibn AbT Shayba Ibrahim ibn ‘Uthman ibn Khuwasta, Abti Bakr al-‘Abast
(d. 235), described by al-Dhahabi as the brother, father, and uncle of hadith Masters and their most
prestigious representative, “the master of hadith Masters,” “one of those who have reached the sky, an
apex of trustworthiness,” “one of the oceans of knowledge,” the author of al-Musnad, al-Ahkam, al-
Musannaf, and al-Tafsir, “one of the peers of Ahmad ibn Hanbal, Ishaq ibn Rahiiyah, and ‘Alf ibn al-
Madini in age, place of birth, and hadith memorization.” Abt Zur‘a al-Razi said: “I never saw anyone
with more mastery of the hadith than Abi Bakr ibn Ab1 Shayba,” rather lavish praise in light of al-
Razr’s familiarity with Ahmad ibn Hanbal and al-Bukhari. His scholarly relatives are: his brothers
‘Uthman ibn Ab1 Shayba and al-Qasim ibn AbT Shayba; his son Ibrahim ibn Ab1 Bakr ibn Abi Shayba;
and his nephew Abii Ja‘far Muhammad ibn ‘Uthman ibn Abt Shayba. All are hadith Masters except al-
Qasim, who is weak.

‘Abd Allah ibn Abi Shayba took hadith from Sharik ibn ‘Abd Allah al-Qadi at age fourteen, Ibn al-
Mubarak, Sufyan ibn ‘Uyayna, Hushaym ibn Bashir, Waki‘ ibn al-Jarrah, Yahya al-Qattan, Isma‘il ibn
‘Ayyash, Isma‘ll ibn ‘Ulayya, and other major authorities. From him took al-Bukhart and Muslim, Aba
Dawiid, Ibn Majah, Ahmad ibn Hanbal, Abli Zur‘a, Ibn Abi ‘Asim, Baqi ibn Makhlad, al-Baghandi, Abi
Ya‘laal-Mawsil, Salih Jazara, ‘Abdan, Abii al-Qasim al-Baghawi, and others.

"'This objection is addressed in depth in the section titled “The Superiority of Figh over Hadith” in the chapter on

-Shafi‘l.

. 3Narrated by Ibn ‘Asakir.

This hadith is narrated by al-Khatib in al-Faqih wal-Mutafaqqih (2:99), al-BayhadqT in al-Madkhal (p. 137), Ibn
Sa‘d (2:360) from Abt Nu‘aym with a sound (sa/ih) chain according to Ibn Hajar in al-Isaba (1:561), al-Tabarani
with a sound chain as indicated by al-Haytham in the chapter on Zayd in Majma ‘ al-Zawa’id, Tbn al-Mugqri’ in al-
Rukhsa fi Taqbil al-Yad (p. 95 #30), al-TabarT in his Tarikh (11:57, al-Fath), and Ibn ‘Asakir in his 7arikh in the

iography of Zayd.
. 5Published in Cairo in two volumes edited by Fu’ad Sezgin (1955 and 1962).
6In his commentary entitled Ma ‘alim al-Tanzil (al-Manar ed. 3:488).

Main sources: al-Dhahabi, Siyar (9:394-396 #1841) and Tadhkira (2:432-433).



Ibn Abi Shayba showed enmity to Abii Hanifa « as he named one of the longest chapters of his
Musannaf “Book of the Refutation of Abt Hanifa” in which he p ﬁeeded to list about one hundred and
twenty five “Prophetic hadiths which Abii Hanifa contradicted.”~This charge, together with Ibn Abi
Shayba’s refutation, are refuted in detail in the books of Imam Muhammad Zahid al-KawtharT among
others, particularly al-Nukat al-Tarifa fil-Tahadduth ‘an Rudid Ibn Abt Shayba ‘ala Abr Hanifa (“The
Witty Anecdotes in Discussing Ibn Abt Shayba’s Rebuttals of Abii Hanifa”). It remains that the
Musannaf'is aprecious mine of information on the juridical positions of the Companions and Successors.

Ibn Ab1 Shayba narrates in the chapter entitled: “Touching the grave of the Prophet” with a sahih
chain according to Ibn Hajar and al-Qadt ‘Iyad in al-Shifa’ (in the chapter entitled: “Concerning the
visit to the Prophet’s grave #%, the excellence of those who visit it and how he should be greeted”):

Yazid ibn ‘Abd al-Malik ibn Qusayt and al-‘Utbi narrated that it was the practice of the
Companions in the mosque of the Prophet # to place their hands on the pommel of the hand rail
(rummana) of the pulpit (minbar) where the Prophet & used to place his hand. There they would face
the Qibla and supplicate to Allah 4 hoping He would answer their supplication because they were
placing their hands where the Prophet # placed his Wh&ﬁ making their supplication. Abli Mawdiida
said: “And I saw Yazid ibn ‘Abd al-Malik do the same.”

It is also narrated that Ibn ‘Umar would place his hand on the seat of the Prophet’s & minb%__'then
wipe his face with it~ and that Abii Ayyiib was seen resting his face on the Prophet’s # grave.= This
practice of the Companions clarifies two matters. The first is the permissibility of asking Allah for
things by the Prophet & (fawassul) after his death since by their act the Companions were truly making
tawassul. Likewise it is permissible to ask Allah % for things by means of other pious Muslims. The second
is the permissibility of seeking blessings (baraka) from objects connected to the Prophet #.

It is similarly related that in the year of the drought called al-Ramada (17-18) during the
successorship of ‘Umar the Companion Bilal ibn al-Harith, while slaughtering a sheep for his kin,
noticed that the sheep’s bones had turned red because the drying flesh was clinging to them. He cried
out “Ya Muhammadah!” Then he saw the Prophet £ in a dream ordering him to go to ‘Umar with the
tidings of coming rain on condition that ‘Umar show wisdom. Hearing this, 1Imar assembled the
people and came out to pray for rain with al-°Abbas, the uncle of the Prophet # —The same is related
from the Companion or Successor Malik ibn ‘Iyad, also known as Malik al- DarEIA man came to the
grave of the Prophet # and said: “Messenger of Allah, ask for rain for your Community (istasqi
li'ummatik), for verily they have but perished!” after which the Prophet # appeared to him in a dream
telling him: “Go to ‘Umar and give him my greeting, then tell him that they will be watered. Tell him:
Be clever!” The man went and told ‘Umar. The latter wept and said: “My Lord! I spare no effort except
in what escapes my power!”~-Ibn Hajar identifies Malik al-Dar as ‘Umar’s treasurer and the man who

visited and saw the Prophet £ in his dream as the Companion Bilal ibn al-Harith, counting this hadith

Ibn Abi Shayba (7:277-325).

Ibn ADb1 Shayba (4:121).

PIbn Qudama, al-Mughni (5:468) and al-Buhiti, Kashshaf (2:517) cf. al-Mardawi, Insaf (4:54), Ibn Muflih, Furi*

:523). Ibn Baz had the effrontery to call this act shirk.

Narrated by Ahmad (38:558 #23585 isnad da ‘if), and al-Hakim (4:515=1990 ed. 4:560 sahih), both with a weak

ain because of Dawiid ibn Abi Salih who is unknown.
22Narrated by al-TabarT in his Tarikh (2:509).

“‘Umar ibn al-Khattab’s freedman. He narrated from Abl Bakr and ‘Umar. He was known.” Ibn Sa‘d (5:12).
“He is agreed upon (as trustworthy), the Successors have approved highly of him.” Aba Ya‘la al-Khalil ibn ‘Abd
Allah al-Khalili al-Qazwini, Kitab al-Irshad fi Ma ‘rifat ‘Ulama’ al-Hadith, ed. Muhammad Sa‘id ibn ‘Umar Idris,
Ist ed., 3 vols. (Riyad : Maktabat al-Rushd, 1989), as quoted in ‘Abd Allah al-Ghumari, lrgham al-Mubtadi al-
Ghabrt bi-Jawaz al-Tawassul bil-Nabt, ed. Hasan ‘Al al-Saqqaf, 2nd ed. (Amman: Dar al-Imam al-Nawaw1, 1992
p- 9). “Malik ibn ‘Iyad: ‘Umar’s freedman. He is the one named Malik al-Dar. He saw the Prophet # and heard
narrations from Abt Bakr al-Siddiq. He narrated from Abii Bakr and ‘Umar, Mu‘adh, and Abt ‘Ubayda. From
him narrated Abt Salih al-Saman and his (Malik’s) two sons ‘Awn and ‘Abd Allah...” Isaba (6:164 #8350 Malik ibn

yad).

2£Ibn Kathir cites it thus from al-Bayhaqt’s Dala’il al-Nubuwwa (7:47) in al-Bidaya wal-Nihdya (Ma‘arif ed. 7:91-
92=Dar lhya’ al-Turath ed. 7:105) saying: “isnaduhu sahih” and he also declares its chain sound (isndduhu jayyidun
gawi) in his Jami‘ al-Masanid (1:223) in Musnad ‘Umar. Tbn AbT Shayba cites it (6:352= 12:31-32) with a sound
(sahth) chain as confirmed by Ibn Hajar who says: “rawa Ibn Abt Shayba bi’isnadin sahih” and cites the hadith in
Fath” al-Bari, Book of istisga ch. 3 (1989 ed. 2:629-630= 1959 ‘ed. 2:495) as well as in al-Isdba (6:164
#8350=3: 484) where he says that Ibn Abl Khaythama cited it. It is also thus narrated by al-Khalilt in al-Irshad
(1:313-314) and Ibn *Abd al-Barr in al-Isti‘ab (2:464= 3:1149). Al-Albani attempted to weaken this report in his al-
Tawassul (p. 120) but was refuted in the lengthy analysis given by Mamdih in Raf" al-Minara (p. 262-278), which
refutes other similar attempts cf. Bin Baz’s marginalia on Fath al-Bari, Abi Bakr al-Jaza’uT’s tract Wa Ja'ii
Yarkudiin, Hammad al-AnsarT’s articles “al-Mafhim al-Sahih lil-Tawassul” also titled “Tuhfat al-Qart fil-Radd
‘ald al-Ghumart,” and other such literature.



among the reasons for al-BukharT’s naming of the chapter “The people’s request to their leader for rain
if they suffer drought.”

‘Abd Allah ibn Abi Shayba should not be confus%with the anthropomorphist forger, his nephew
Abi Ja‘far Muhammad ibn ‘Uthman ibn Abi Shayba™=(d. 297) the teacher of Abi Bakr al-Najjad and
author of Kitab al- ‘Arsh (“Book of the Throne”) in which he states:

All of creation concurs that whenever they supplicate Allah 4 they raise their hands to the sky. If
Allah 4 were in the lowest earth they would not have raised up their hands up to the sky since He
would be with them on the earth. Furthermore, the reports are mass-Eglrrated that Allah % created the
Throne then established Himself over it with His Essence (bi dhatih),~ following which He created the
earth and the heavens, so He turned (fasara) from the earth to the heaven and from the heaven to the
Throne. Therefore, He is above the heavens and above the Thr(i.g.j: with His essence, wholly distinct
(mutakhallisan) from His creation and separate (ba 'in) from them.

Itn Rdb@/abg

Ishaq ibn Ibrahim ibn Makhlad, known as Ishaq ibn Rahiiyah (per the Muhaddithiin) or Rahawayh (per
the grammarians), Abli Ya‘qub al-Tamimi al-Marwazi al-Hanzali (d. 238), one of the major hadith
Masters. Abti Qudama considered him greater than Imam Ahmad in memorization of hadith, a
remarkable assessment considering Ahmad’s knowledge of 700,000 to a million narrations according to
his son ‘Abd Allah’s and Abii Zur‘a al-Raz1r’s estimations. Ahmad himself named him “Commander of
the Believers in Hadith,” the highest grade in hadith Mastership, owned by no more than thirty Masters
in all Islamic history. He once said of himself: “I never wrote anything except I memorized it, and I can
now see before me more than 70,000 hadiths in my book™; “I know the place of 100,000 hadiths as if I
were looking %hem, and I memorize 70,000 of them by heart — all sound (sahiha) — and 4,000
falsified ones.”™ He did not reach the same stature in figh. Al-Bayhaqi and others narrate that he
debated al-Shafi‘T on a legal question, after which the latter disapproved of his title as the “Jurisprudent
of Khurasan.”

To a Jahmi scholar who said: “I disbelieve in a Lord that descends from ong heaven to another
heaven,” Ibn Rahiiyah replied: “I believe in a Lord that does what He wishes.” ™ Al-Bayhaqi com-
ments: “Ishaq ibn Ibrahim al-Hanzali made it clear, in this report, that he considers the Descent (al-
nuzil) one of the Attributes of Action (min sifat al-fi‘l). Secondly, he spoke of a descent without ‘how’.
This proves he did n%hold displacement (al-intigal) and movement from one place to another (al-
zawal) concerning it.”

Both al-Qasim ibn Sallam and Ibn Rahiiyah were teachers to Ibn Qutayba.
A/—Bmébdn“m

Muhammad ibn Isma‘ll ibn Ibrahim ibn al-Mughira ibn Bardizbah, Abt ‘Abd Allah al-Ju‘ft al-
Bukhart « (194-256), “The Imam of the Muslims, the examplar of those who declare the Oneness of
God, the Shaykh of the believers, he who is relied upon concerning the sayings of the Master of
Messengers, the keeper of the rule of Religion, Abii ‘Abd Allah al-Ju‘fi al-Bukhari, the author of al-
Jami* al-Sahih (‘The Compendium of Sound Narrations’).” He heard traditions directly from Malik ibn
Anas and he met Hammad ibn Zayd and Ibn al-Mubarak. His hadith-dictation lesson in Baghdad
numbered twenty thousand listeners.™ Towards the end of his life he fell victim to the envy of his
enemies and was hounded out of his native Bukhara, then out of Naysabiir, then out of Samarqand, until

**He was declared a liar by ‘Abd Allah ibn Ahmad ibn Hanbal and a forger by ‘Abd al-Rahman ibn Khirash cf.
Mizan (3:642), Siyar (11:120 #2532), and Lisan (5:317).
See our article, “The Innovated Phrase, ‘In Person’.” Al-Dhahabt suppressed the phrase when citing this passage in
gf-"Uluw (p. 494 #103) = Mukhtasar (p. 220 #103).
Abi Ja‘far ibn Ab1 Shayba, Kitab al-‘Arsh wama Ruwiya Fih, ed. Muhammad ibn Hamd al-Hammiid (Kuwait:
aktabat al-Ma‘alla, 1986) p. 51.
Sources: Ibn Abl Ya‘la, Tabagat al-Hanabila (1:6, 1:184); al-Bayhaqi, Mandaqib al-Shafi ‘1 (1:213) and al-Asma’
wal-Sifat (2:375-376 #951); al-Dhahabi, Siyar (9:558 #1877); Ibn al-Subki, Tabaqat al-Shafi ‘iyya al-Kubra (2:89-
0, 9:81).
zNarrated by al-Khatib in al-Jami li Akhldq al-Rawi (2:380-381 #1832-1833).
Narrated by al-Dhahab1 who identifies the scholar as Ibrahim ibn (Hisham) Abi Salih in Mukhtasar al- ‘Uluw (p.
1 #234).
i?Al—Bayhaqi, Asma’ (2:375-376 #951). See our article, “The ‘Descent’ of Allah 4.”
Main sources: al-Nawawi, Tahdhib al-Asma’ wal-Lughat (1:67-76 #3); Tbn al-Subki, Tabagat al-Shafi ‘iyya al-
ubra (2:212-241 #50); al-Dhahabi, Siyar (10:277-321 #2136).
Narrated from Aba ‘Alf Salih ibn Muhammad al-Baghdadi by al-Sam‘ani in Adab al-Imla’ wal-Istimla’ (p. 17).



he died in loneliness in the small village of Khartenk near Samarqand. Ahmad ibn Hafs narrated from
him and said: “I went into his house to see him before he died and he said to me: ‘I do not know in all
my possessions of a single dirham the licitness of which I am not sure about.” When I heard this, I was
humbled to my soul.”

Al-BukharT was born in 194 and was raised an orphan. The beginning of his study of hadith was in
205 at which time he began memorizing the compilations of Ibn al-Mubarak. He began to travel in 210
after he studied hadith from many people in his own land of Bukhara. He travelled to Balkh, Marw,
Naysabir, Rayy, Baghdad, Basra, Kiifa, Madina, and Makka where he heard from ‘Abd Allah ibn al-
Zubayr al-HumaydT — al-Shafi‘T’s student — receiving al-Shafi‘T’s figh from him as well as from al-
Za‘farani, Abi Thawr, and al-Karabisi. Ibn al-Subki therefore included }gl among the scholars of the
Shafi‘T1 School while Ibn Ab1 Ya'la includes him in his Tabagat al-Hanabila.

Al-BukharT also took hadith from innumerable transmitters in Damascus, Caesarea, ‘Asqalan, and
Hims. He mentioned that he heard from a thousand shaykhs in all. Ja‘far ibn Muhammad al-Qattan
said: “I heard Muhammad ibn Isma‘1l say: ‘I wrote hadith from 1,000 shaykhs or more, from each of
them 10,000 hadiths or more, and there is not with me one hadith except I remember its chain of
transmission.’”

He related hadtth to the scholars of that science in the Hijaz, ‘Iraq, Khorasan, and Transoxiana, “with
nary a hair on his face.” Among those that related hadith from him are: Abii Zur‘a, Abli Hatim al-Razi,
al-Tirmidhi, Muslim (outside his Sahih), al-Marwazi, Salih Ibn Muhammad Jazra, and Ibn Khuzayma.
Ibn AbT Hatim said: “Abl Zur‘a and my father [AblG Hatim] stopped narrating from him due to the
question of the pronunciation of the Qur’an.”*= Al-Dhahabi said: “Whether they narrated from him or
stopped narrating from him he is the Imam of the world in hadith.” Ibrahim al-Khawwas said: “I saw
Abil Zur‘a sitting like a boy at the feet of Muhammad ibn Isma‘1l, asking him questions about what
makes a hadith weak.” Al-Khatib al-Baghdadi said: “Al-‘Abbas ibn al-Fadl al-Raz1 al-Sayigh was asked:
‘Who has memorized more, Abl Zur‘a or al-Bukhari?” He replied: ‘I met al-Bukhari between Hulwan
and Baghdad and I travelled with him for a while. I tried my best to mention one hadith that he did not
know but could not. I can puzzle Abii Zur‘a as many times as I have hairs on my body!””

Ibn ‘Ad1 said: I heard al-Bazzar say: I saw al-BukharT in his old age. He was thin, neither tall nor
short. He lived sixty-two years less thirteen days. Ahmad ibn al-Fadl al-Balkhi said: When he was
young he lost his eyesight. His mother saw the Prophet Ibrahim %<8 in her dream, and he said to her:
Allah has returned your son his eyesight due to your profuse weeping or due to your many supplications.

Al-Bukhar said to Abi Ja‘far Muhammad ibn Abt Hatim al-Warraq: “I learned the books of Ibn al-
Mubarak and Waki® (a Hanafl) and knew their sayings by heart at age sixteen. When I turned eighteen, |
began to compile the deeds of the Companions and Successors and their sayings at the time of ‘Ubayd
Allah ibn Mdsa. I compiled Kitab al-Tarikh (“Biographical History”) by the grave of the Prophet #
during moonlit nights. There is hardly a name in Islamic history except I mentioned a story in
connection with it, except that I disliked to make the book too long.” Al-Dhahabt said that al-Bukhart’s

In truth, al-BukharT was neither Shafi‘Tt nor Hanbalt but a mujtahid mutlag with his own madhhab which did not
survive him as he was uninterested in other than his Sahih for a school, and the Sahih is a complex and concise
figh manual. (It is therefore misleading to characterize the Six Books only as Kutub Zahir al-Riwaya — “the books
of the external aspects of narration” cf. Muhammad ‘Abd al-Latif Farfur in his Tarikh al-Figh al-Islami.) Muslim
was al-BukharT’s close student and probably followed his madhhab, but he was definitely a mujtahid murajjih i.e.
one with full knowledge of ijma‘ and khilaf, competent to evaluate all the pre-existing juridical conclusions of the
Schools of the Companions and 7abi ‘in and choose the most correct in his view. Al-Tirmidht was also al-Bukhari’s
close student and a mujtahid murajjih and comparatist of the first rank whose method and school, like al-Bukharf,
is developed in his book — the Sunan — not only in the chapter-titles like al-Bukhari, but in the bodies of the
chapters themselves and in more explicit terms than his teacher, both he and Muslim being hugely indebted to al-
Bukhart in their achievement. See ‘Itr, A/-Imam al-Tirmidhi wal-Muwdzana bayna Jami ihi wa bayn al-Sahthayn.
Abi Dawiid was a student of Imam Ahmad whose madhhab he followed. Al-Nasa’1 was without doubt a Shafi‘T. The
Two Shaykhs and the compilers of the Sunan are correctly 44l al-Hadith because they focussed primarily on
hadith and its sciences, whereas their counterpart, 44/ al-Ra’i — such as Imams Malik, AbG Hanifa and their
students — emphasized jurisprudence over hadith narration. Ibn Qutayba in al-Ma ‘arif (p. 277) also included Ibn
Abi Layla, al-Awza‘l, Sufyan al-Thawri, and Rabi‘a in that category. However, there is no such thing as “The
School of Ahl al-Hadith” in the singular, nor “The School of Ahl al-Ra 7 unless one specifically means the Hanaft
madhhab, as in the phrase Ahl al-Kiifa. Imam al-Shafi‘i, by the grace of Allah, united with near-perfection the two
currents of Hadith and Ra 7 and so did his students such as al-Muzani and Abli Thawr. Hence, Ulema such as ‘Abd
al-Rahman ibn al-Mahdi could not find enough words to praise his intelligence and the vast majority of the Imams
of hadith and hadith Masters after his time follow the Shafi‘T madhhab beginning with al-Daraqutni, Ibn Abi
Hatim and his father, al-Baghawi, Ibn Khuzayma, Ibn Hibban, al-Khatib, and others, while al-Tabari, Dawud al-
%‘ﬁhiﬁ, al-Tahawi, and Ibn Hazm began as Shafi‘Ts.
See Appendix titled, “The Controversy over the Pronunciation of the Qur’an.”



Tarikh comprises over 40,000 biographical notices, his a/-Du ‘afa’ under 700, and his Sahi# is uses the
reports of under 2,000 narrators, which al-Dhahabi said indicated that the Sahih is abridged in the
extreme.

Al-BukharT said: “Whoaer compiles a book should begin it with the hadith: ‘Actions_count only
according to intentions.”””~The same position is related from ‘Abd al-Rahman ibn Mahdi,~while one
of ‘Abdan’s students saw the Prophet # in his sleep advising that ‘Abdan begin his book with the
hadith: “Allah brighten the face of him among His servants who hears my words, remembers
them, guards them, and transmits them. Many a transmitter of knowledge does not himse
understand it, and many may transmit knowledge to others who are more versed in it than they.”

‘Umar ibn Hafs al-Ashqar said: “We were in Basra writing hadith. One day we visited him and we
found him in a house naked. He had exhausted all his resources. We chipped in and we clothed him.”
Al-Warraq said: “I heard Muhammad ibn Isma‘il say: ‘It is not meet for a Muslim to face a difficulty
and not be granted his supplication, if he supplicates.’ I heard him say once: ‘I travelled to see Adam ibn
Abi lyas, and I ran out of expense money. I began to eat grass without telling anyone. On the third day
a stranger came up to me and handed me a purse full of dinars saying: “Spend on yourself.”””

‘Abd al-Rahman ibn Muhammad al-Bukhart said: I heard Muhammad ibn Isma‘il say: “I met more
than 1,000 men from Hijaz, Iraq, Syria, Egypt, Khurasan,” and so on until he said: “I never saw a
single one of them differ on the following: ‘Religion consists in words and deeds, and the Qur’an is the
Speech of Allah.”” The first half of the statement is directed against the Murji’a and the doctrine of
Imam Abi Hanifa that deeds are the complement and ﬁt the essence of iman — against whom al-Bukhar1
directs many of the chapter-headings of his Sahih == while the second half is directed against the
Jahmiyya and Mu ‘tazila.

Al-Warraq said: I heard Hashid ibn Isma‘il and another say: “Al-Bukhart used to come with us to the
hadith sessions when he was a boy. He did not use to write anything. After a while we mentioned it to
him. He said: ‘You pressure me too much; show me what you have written.” We produced what we
had, which was more than 15,000 hadiths. He recited them all to us from memory, until we took to
correcting what we had according to his recital. Then he said: ‘Am I studying in vain, or wasting my
time?’ At that time we realized that no one could best him.”

They continued: “The people of knowledge used to put him forward in the study of hadith when he
was but a young man, even against his will. They would make him sit by the roadside until thousands
would gather around him. Most of them would write his narrations. He was still beardless.” Al-Warraq
said: I heard Salim ibn Mujahid say: I was visiting Muhammad ibn Sallam al-Bikand1 and he said to
me: “If you had come earlier you would have seen a boy who has memorized 70,000 hadiths.” I went
out looking for him. When I found him I said: “Are you the one who says: I memorized 70,000
hadiths?” He said: “Yes, and more than that, and I will not cite you a hadith from the Companions or
Successors except | know the date and place of birth of most of them and that of their death, and where
they lived. Nor do I narrate any of them save what I know fmﬁertain to be based on a principle of the
Religion from the book of Allah or the Sunna of His Messenger.”

Al-BukharT narrated in his Sahih from al-Hasan al-BastT: “If thirty men fast one day on behalf of
some%lje who died without having fasted an entire month of Ramadan, he will get the reward of their
fast.”

Imam al-Bukhart interpreted the “Face” of Allah to mean His dominion or sovereignty (mulk) in the
verse {Everything will perish save His countenance ) (28:88), as shown by his statement in the book

*Narrated from ‘Umar in the Nine Books except Malik and al-Darimi. See al-Shafi‘T and Abii Dawlid’s remarks
on this foundational hadith.

Both are narrated by al-Khatib in al-Jami ‘ li Akhlag al-Rawt (2:463 #1984-1985).

A mass-transmitted (mutawatir) hadith narrated from nineteen Companions by al-Tirmidhi, Aba Dawid, Ibn
Majah, Ahmad, al-Darimi, al-Shafi‘T in his Risala (#1102), al-Tabarani in a/-Kabir (#4891-4892, #4925, #4994),
Ibn ‘Abd al-Barr in Jami* Bayan al-‘Iim (1:175 #184), al-Ramahurmuzi in al-Muhaddith al-Fasil (p. 64), Ton Abi
‘Asim in al-Sunna (p. 45 #94), al-Khat1b in Sharaf Ashab al-Hadith (p. 24) and al-Faqih wal-Mutafaqqih (2:71),
%-Tahéwi in Sharh Mushkil al-Athar (2:232=4:282 #1600), Ibn Hibban (1:270 #67, 2:454 #680), and others.

9See the chapter titled “Sunni /rja@ ™ in the biography of Abiui Hanifa.

Meaning he was not merely a memorizer but knew the figh of each hadith. Ibn Hibban considered weak any
hadith Master that did not know the figh of the hadiths he narrated cf. Ibn Rajab, Sharh ‘Ilal al-Tirmidht, al-riwaya

jl-ma ‘na.

This was also mentioned by al-BaghawT in Sharh al-Sunna (6:326) and is the position of the Shafi‘T school as
specified by al-Nawaw1 in al-Majmii * (6:431) and Taqi al-Din al-Subki in Sharh al-Minhaj.



of Tafsir in his Sahih: “Except His wﬁh means except His mulk, and it is also said: Except whatever
was for the sake of His countenance.”

Al-Bikandt said: “Muhammad ibn Isma‘il came to see us and we gathered around him. One of us
said: ‘I heard Ishaq ibn Rahiiyah say: “I have recorded about 70,000 hadiths.”” Muhammad said: ‘Does
this surprise you? There may be in our own time someone who has recorded 200,000 hadiths.” This is
what he himself had done.” Ibn ‘Adi narrated from Muhammad ibn Hamduyah: “I heard Muhammad
ibn Isma‘il say: ‘I know by memory 100,000 sahiZ hadiths, and 200,000 non-sahih hadiths.” Someone
said: “I was visiting Muhammad ibn Sallam al-Bikandi, at which time Muhammad ibn Isma‘1l entered.
After he went out again, Muhammad ibn Sallam said: ‘Every time this boy comes to see me I become
perplexed, and the matter of hadith becomes full of ambiguities for me. I remain afraid (to speak) until he
leaves!””

Ahmad ibn Hanbal said: “The apex of memorization is in four people of Khurasan: Abi Zur‘a,
Muhammad ibn Isma‘l, [‘Abd Allah ibn ‘Abd al-Rahman] al-Darimi, and al-Hasan ibn Shuja‘ al-
Balkhi.” Ibn Khuzayma said: “I never saw under the sky more knowledgeable a person in hadith than
Muhammad ibn Isma‘1ll al-Bukhari.” Al-Hakim narrated from Ahmad ibn Hamdtn: “I heard Muslim
ibn al-Hajjaj say, as he came to see al-Bukhari, after kissing his forehead: ‘Allow me to kiss your feet,
Teacher of teachers, rampart of hadith scholars, and physician of the hadith in its minute defects!””

Ibrahim ibn Ma‘qil said: I heard him [Muhammad ibn Isma‘il al-Bukhari] say: “I was with Ishaq ibn
Rahtiyah when a man said: “Why do you not compile an epitome (mukhtasar) otj‘iz.lre prophetic ways?’
This stayed with me, and was the reason why I compiled this book (the Sahih).”™= Al-Dhahabi said: “It
has been narrated through two firm channels of transmission that al-BukharT said: ‘I extracted this book
from about 600,000 (sound) hadithg and I compiled it over sixteen years, and I made it a plea for what
lies between myself and Allah.”* Af-Firabri said: Muhammad ibn Isma‘il said to me: “Inever included
inthe Sahih a hadithexcept I made a major ablution (ghus!/) and prayed two rak ‘at beforehand.”

Al-Nawawt said: “The scholars have agreed that the soundest of all hadith compilations are the two
Sahihs of al-Bukhart and Muslim, and their vast majority have agreed that the soundest and most
beneficial of the two was al-Bukhar1’s.” He continued: “The totality of its hadiths are 7,275 with the
repetitions and about 4,000 without.”

Khalaf al-Khayyam said: I heard Abt ‘Amr Ahmad ibn Nasr al-Khaffaf say: Muhammad ibn Isma‘il
is twenty degrees more knowledgeable in hadith than Ahmad (ibn Hanbal) and Ishaq (ibn Rahiyah),
and whoever has doubts about it, let him be cursed by me 1,000 times.” Abii ‘Isa al-Tirmidhi said:
‘Abd Allah ibn Munir said to Muhammad ibn Isma‘ll when he was about to leave him: “Abta ‘Abd
Allah, may Allah make you the adornment of this Community!” Abii ‘Tsa said: His wish has been
granted. Ja‘far ibn Muhammad al-MustaghfirT in 7arikh Nasaf said, mentioning al-Bukhart: “If I had to
choose I would say he is superior to all his Shaykhs, and I would say that he never met his like.”

Muhammad ibn Abt Hatim said: I heard Muhammad ibn Yasuf say: I was visiting Ab@ Raja’ — he
meant Qutayba — and he was asked about the divorce pronounced by the drunk (i.e. is it valid?). He
replied: “Here is Ahmad ibn Hanbal, Ibn al-Madini, and In Rahayah all wrapped in one — Allah
brought himto you!” Andhe pomted to Muhammad ibn Isma“‘il.

Ahmad ibn Hanbal said: “Khurasan did not produce the like of al-Bukhari.” The latter’s shaykh,
Muhammad ibn Bashshar said when al-Bukhart entered Basra: “Today the master of jurists (sayyid al-
fuqaha’) came to us.”

Cf al-Bayhaqt’s explanations in his section on the Wajh in al-Asma’ wal-Sifat..

“M.M. Azami writes: “Al-Bukhar did not claim that what he left out were the spurious, nor that there were no
authentic traditions outside his collection. On the contrary, he said: ‘I only included in my book al-Jami ‘ those that
were authentic, and I left out many more authentic traditions than this to avoid unnecessary length.” He had no
intention of collecting all the authentic traditions. He only wanted to compile a manual of hadith according to the
wishes of his shaykh Ishaq ibn Rahiyah, and his function is quite clear from the title of his book Al-Jami, al-
Musnad, al-Sahih, al-Mukhtasar, min umiir Rasil Allah wa Sunanihi, wa ayyamih (“The Compendium of Sound
Narrations Linked Back With Uninterrupted Chains and Epitomized of the Matters of the Messenger of Allah, His
Ways, and His Times”). The word al-mukhtasar, epitome, itself explains that al-BukharT did not make any attempt
at a comprehensive collection.” Studies in Early Hadith Literature (p. 304-305). This should be understood by
those who ask: “If hadith x is not in al-Bukhari nor Muslim then how can it be authentic?”

Narrated by al-Khatb, al-Jami ‘ li Akhldaq al-Rawt (2:270-271 #1613).

The answer was: divorce does not take effect from one who is deprived of his mental faculties and does not
remember what happened to him in his drunkenness.



Al-BukharT used to recite the entire Qur’an once every day, and recite one third of it in the period
before dawn. Thus his normal daily devotional practice (wird) consisted in one khatma and a third.

Bakr ibn Munir said: I heard al-Bukhart say: “I hope to meet my Lord without being taken to account
for slandering anyone.” Al-Dhahabi said: “A witness to this is his manner of speech in the criticism and
authentication of hadith. He would say, at most, about the sub-narrator who is abandoned for
unreliability: ‘Fihi nazar — He is subject to investigation’; or: ‘Sakatii ‘anh — The authorities don’t
mention him.” He would not say: ‘So-and-so is a liar,” nor: ‘He is a forger.” That was due to his strong
fear of Allah.” Al-Subki said: “The most damning judgment he would give about an unreliable narrator
is: munkar al-hadith — his narrations are condemned.” Ibn al-Qattan related that al-Bukhari said:
“Anyone about whom I say: munkar al-hadith, it is not permissible to narrate from him.”

Muhammad ibn Ya‘qib al-Akhram said: “I heard our companions say that when al-Bukhar1 came to
Naysabiir he was welcomed by 4,000 men on horseback, not counting those that rode mules or donkeys
nor those that were on foot.”

Al-FirabrT — one of the narrators of the Sahih — said: “I saw the Prophet # in my sleep and he said to
me: ‘Where are you going?’ I replied: ‘To see al-Bukhari.” He said: ‘Give him my salam.”” He also
narrated from Najm ibn al-Fudayl: “T saw the Prophet # in my sleep as he was coming out of a village
with Muhammad ibn Isma‘1l behind him. Wherever the Prophet & treaded he treaded, placing his foot
exactly where the Prophet # placed his, and following his traces.”

From ‘Abd al-Wahid ibn Adam al-Tawawist: “I saw the Prophet # in my sleep with a group of his
Companions. I greeted him and he returned my greeting, then I said: ‘“What are you waiting for,
Messenger of Allah?’ He replied: ‘Muhammad ibn Isma‘1l al-Bukhari.” After a few days I heard news
of the latter’s death. He had died on the very hour that I saw the Prophet % in my dream.

Al-Warraq narrated from Ghalib ibn Gibr1l — with whom al-Bukhart spent his last days — say: “Abu
‘Abd Allah stayed with us for a few days and took ill, then his state worsened, until the messenger
came to Samarqgand with the order of expulsion. Al-Bukhart got up and got ready to travel. He wore his
two leather socks and his turban. He walked about twenty steps and I was supporting him while another
man was bringing the animal for him to ride. Then he said: “Leave me, I feel too weak.” He began to
supplicate Allah at length, then he took to his bed and he died — may Allah have mercy on him. An
indescribable amount of perspiration came out of him. When this abated, we shrouded him. We
followed his instructions in this as he had said: “Wrap me in three white cloths, without shirt nor
turban.” This we did. When we buried him an ineffable smell exuded from the earth of his grave which
lasted for days, and facing his grave long white columns (sawari) reaching up to the heaven were seen,
so people began to visit his grave in astonishment. People began to take for themselves handfuls of
earth from his grave until the grave lay open again. It was impossible to protect it even with the posting
of guards. We were overwhelmed, so we built over it a wooden lattice which prevented access to the
grave itself. The sweet smell lasted for a long time and was the talk of the people of the region who
were amazed at this. Those who had opposed him before realized his status after he died. Some of them
came to his grave and showed the marks of repentence and remorse. Ghalib did not live long after this and
was buried atal-Bukhart’s side.”

The hadith Master Abii ‘Al al-GhassanT narrated that Abi al-Fath Nasr ibn al-Hasan al-Sakani al-
Samarqandi came to them in 464 and said: “We had a drought in Samarqand some years ago. The
people made the istisqa’ prayer but they did not get rain. A saintly man named al-Salah came to the
judge and said to him: ‘I have an opinion I would like to tell you. It is that you come out followed by
the people and that you all go to the grave of Imam Muhammad ibn Isma‘1l al-BukharT and pray for
rain there. Perhaps Allah will give us rain.” The judge said: ‘“What a good opinion you have!” He came
out and the people followed him, and he prayed for rain in front of them at the grave while people wept
and sought the intercession of the one that was in it. Allah sent such heavy rain that those who were in
Khartenk could not reach Samargand for seven days because of the rain’s abundance.”

Concerning the derivation of blessings (tabarruk) through al-Bukhart’s Sahih Ibn al-Subki said: “As
for the Jami® al-Sahih itself and its property as a recourse against difficulties and a proven means for
the fulfillment of needs, it is a well-known matter. Should we engage in mentioning its many excel-
lences and what is agreed upon concerning it, it would take us to inordinate lengths.”



Al-Marwazi

Ahmad ibn Muhammad ibn al-Hajjaj, Aba Bakr al-Marwazi or Marwadhi or Marradhi (d. 275) was a
trustworthy hadith Master and the closest companion of Imam Ahmad whom he washed and laid in his
grave. He was celebrated for his piety. He wrote a book on the difficulties of hadith. Ibn Abi Ya‘la
relates that al-Marwaz1 said: “I asked Ahmad ibn Hanbal about the hadiths which the Jahmis reject
concerning the Attributes, the vision of Allah [in the hereafter], the Prophet’s % ascension [body and
soul], and the story of the Throne; he declared them sound and said: “The Community accepted them,
and these reports are taken exactly as they come’ [i.e. without one seeking to explain them].”™ Among
his junior students was al-Hasan ibn ‘Al1 ibn Khalaf, Abt Muhammad al-Barbahart (d. 329). He should
not be confused with Abii Bakr al-Khallal, the first compiler of the Hanbalt School, who probably never
met Imam Ahmad but learned from his students.

Aba Ddu/ﬂdm

Sulayman ibn al-Ash‘ath <ibn Ishﬁq>E|<ibn Bishr>@ibn Shaddad ibn ‘Amr ibn ‘Amir, Abt Dawud
al-Azd1 al-Sijistant « (d. 275) was one of the major Imams of hadith, the meticulous author of the
Sunan — one of the motherbooks —and a student of Imam Ahmad. Al-Dhahabi and others related that he
declared having heard 500,000 hadiths of the Prophet # among which he selected 4,800 for his Sunan.
Abi Sulayman al-Khattabl heard Abii Sa‘ld ibn al-I‘rabi say in a hadith gathering while the Sunan
where being read: “If all the knowledge a man possesses consists in a volume of the Qur’an and this
book, he will not need anything else at all.” The Stft master Sahl ibn ‘Abd Allah al-TustarT once said to
Abii Dawud: “Bring out for me your tongue with which you narrate the Prophet’s # hadiths so that I
may kiss it,” whereupon Abii Dawiid drew out his tongue and al-TustarT kissed it.

Abt Dawid in his Man was more concerned with the jurisprudence of the hadith than with its
chains of transmission.”In his epistle to the Ulema of Makka he writes, “As a rule, any hadith in my
book that contains a strong defect, I mention it, as well as those whose chains of transmission are
unsound. Anything concerning which I say nothing, is usable (sal/ii), some of them being sounder than
others.”

Abi Dawiid said: “The ﬁtire Law revolves around four hadiths: ‘The lﬁ/ful is clear as day and the
unlawful is clear as day,™ ‘Actions count only according to intentlggls ‘Whatever I forbade you,
avoid it, and whatever I ordered you, do it to the extent that you can, nd ‘Let there be neither harm

Ibn Abi Ya‘la, Tabagat al-Hanabila (1:56).

Al Dhahabi, Siyar (10:572-574 #2335; 13:5); al-Khatib, al-Jami‘ (2:441-442).

Accordmg to Ibn Dasa and Abu Ubayd al-Ajurri.

Accordlng to some, while others said Bashir.

?As stated by Ibn Rajab in Sharh ‘llal al-Tirmidht (1:411).

Narrated from al-Nu‘man ibn Bashir in the Six Books, it is hadith 6 of Imam al-Nawawi’s “Forty.” The complete
hadith states: “Verily, the lawful is manifest and the forbidden is manifest, but between them there are dubious
matters which many people do not know. Therefore, whoever bewares of dubious matters has made himself ex-
empt [of guilt] for the sake of his religion and his honor, and whoever falls into dubious matters, falls into the
forbidden. It is as with the shepherd that grazes his herd around guarded grounds: he greatly risks grazing it inside
it. Lo! Every king possesses guarded grounds. Lo! Verily, Allah’s guarded grounds are His prohibitions. Lo!
Verily, there is in the body a small piece of flesh; if it is good the whole body is good and if it is corrupted the
whole body is corrupted; lo! It is the heart.” Also narrated as part of a long saying of Ibn Mas‘Gd: “Pass judgment
according to what is in the Book of Allah. If [basis for judgment is] not in the Book of Allah, then according to
what is in the Sunna of the Messenger of Allah. If [basis for judgment is] not in the Sunna of the Messenger of
Allah, then according to what the righteous (al-salihiin) have judged. <And if something comes up that is not in the
Book of Allah, nor did the Prophet # pass judgment concerning it, nor did the righteous pass judgment concerning
it, then let him exert his own reasoning (faliyajtahid ra 'yahu).>Letno one say: ‘I am afraid, I am afraid [to judge]!
The lawful is clear and the unlawful is clear, and between the two are doubtful matters. Therefore, leave what seems
dubious to you for what does not seem dubious to you.” Narrated mawqiif from Hurayth ibn Zuhayr by al-Nasa’1
both in the Sunan and al-Sunan al-Kubra (3:469 #5911), al-Darimi (without the bracketed segment), al-Tabarani in
al-Kabir (9:187), al-Bayhaql in al-Sunan_al-Kubra (10:115 #20115), and Ibn AbT Shayba with a sound chain
gf;cordmg to Ibn Hajar in Fath al-Bari (1959 ed. 13:288).

Narrated from ‘Umar in the Nine Books except Malik and al-Darimi. See al-Shafi‘T’s remark on this foundational

dith.

Narrated from Ab@i Hurayra by Muslim, al-Nasa’1, and Ahmad. Also narrated from the words “Leave me alone”
to the end by al-Bukhari, al-Tirmidhi (hasan sahih), Ibn Majah, and Ahmad.



done nor harm reciprocated’ (I@ darar wala c_lirdr).’EAnot narration mentions that he added a fifth
hadith: “Truly, Religion is nothing but sincere faithfulness.”

Among his and ‘Abd Allah ibn Ahmad’s students was Abti Bakr al-Najjad, teacher to Ibn Batta.
A/—Tmfang

Sahl ibn ‘Abd Allah ibn Ytnus, Abd Muhammad al-TustarT < (d. 283). Named by al-Dhahabt “the
master of knowers (shaykh al-‘arifin), the ascetic suft (al-sufi al-zahid)... He has a firm foothold in the
path.” He related that when he was three years old he would wake up at night to watch his uncle
Muhammad ibn al-Sawwar pray. He spent his early years with his uncle and Dhi al-Nun al-Mist1
whom he met during pilgrimage. Al-QushayrT said: “He had no peer in his time for correctness of
transaction and superlative Godwariness, and he was a person of karamat.” He narrates from ‘Umar ibn
Wasil al-BastT that Sahl said: “My uncle once told me: ‘Remember Allah Who created you.” I said:
‘How should I remember him?’ He replied: ‘Say in your heart, whenever you are alone at night, three
times, without moving your tongue: Allah is with me; Allah is looking at me; Allah is watching me.””
This became his lifelong devotion. He memorized the Qur’an by age seven. He used to practice
perpetual fasting and prayed all night. He reached a point where he broke his fast only once every
twenty-five nights on one dirham’s worth of barley bread for twenty years. Hence, his saying: “Hunger
is the secret of Allah on His earth, He does not confide it to one who divulges it.” To a Shaykh who told
him that whenever he performed ablution the water that dripped from him changed into sticks of gold
he said: “Children are given rattles.”

Al-TustarT considered the audition and study of the hadith of the Prophet # the highest pursuit as is
evident from the following sayings:

. From Ibn Durustiyah: Sahl said to the scholars of hadith: “Endeavor not to meet Allah
except with your inkwell in hand.”

. Asked until when should a man write down the hadith of the Prophet #, he replied: “Until
death, and the rest of his ink is poured into his grave.”

. To Abu Dawiid: “Bring out for me your tongue with which you narrate the Prophet’s &
hadtths so that I may kiss it,” whereupon Abti Dawtd drew out his tongue and al-TustarT kissed it.

. From ‘Al1 ibn al-Husayn al-Daqiqt: “Whoever desires this world and the next, let him write
down the hadith, for it contains the good of this world and the next.”

He also said:

. “The ignorant one is dead, the forgetful one is asleep, the sinner is drunk, and the obstinate
one is destroyed.”

. “People are all drunk except the Ulema, and the Ulema are all confused except those who
practice what they know.”

. “Whoever rises not believing that he will enter his grave that very evening, will be the
plaything of devils all day.”

. “Knowledge is all dunyd, and the hereafter part of it is its practice.”

. “This world is ignorance on top of mortality. Knowledge is all evidence that convicts

except whatever is put into practice, but practice is all smoke except sincerity, and sincerity
remains in the greatest peril until death.”

. “We have six principles: Holding fast to the Qur’an; taking the Sunna as a guide; eating
what is licit; quitting from harm and avoiding sins; repentence; fulfillment of obligations.”

. “There are three types of eaters: one eats light and faith from the start of his food to the end;
one eats nothing but food; and one eats garbage (sirjin). The first one names Allah at the

*Narrated from Yahya ibn ‘Umara al-Mazini and from both Ibn ‘Abbas and ‘Ubada ibn al-Samit by Ibn Majah

d Ahmad among others.

Narrated from AbtG Hurayra by al-Tirmidhi (hasan sahih) and Ahmad, from Tamim al-Dari by Abt Dawid,
Muslim and alNasa’1, from Abi Hurayra by al-Nasa’1 and Ahmad, from Ibn ‘Umar by al-Bazzar, and from
;Fshawbén by al-Bukhari in al/-Tarikh al-Kabir. This hadith is #7 of al-Nawaw1’s “Forty”.

Risala Qushayriyya (p. 16-17); Hilya (10:198-222 #544, 10:204 #14934); al-Khatib, Igtida’ al- ‘Ilm; Siyar
(10:647-649 #2369); Tbn Farhtin, Dibaj (p. 345).



beginning, remembers Him with every bite, and thanks Him at the end; the second one names Him
at the beginning and thanks Him at the end; the third one neither names Him nor thanks Him nor
remembers Him.”

. “Whoever speaks about what does not concern him will be prohibited from obtaining
truthfulness; whoever busies himself with superfluity will be prohibited from obtaining true fear of
Allah; and whoever entertains bad opinions will be prohibited from obtaining certitude. Whoever is
prohibited from obtaining these three, he is destroyed!”

. “Among the manners of the most truthful and trustful Saints (al-Siddigin) is that they never
swear by Allah 4, nor commit backbiting, nor does backbiting take place around them, nor do they
eat to satiation. If they promise, they are true to their word, and they never speak in jest.”

. “None truly knows ignorance except a wise, worshipful, learned Jurisprudent of simple
living (“alim faqih zahid ‘abid hakim).”
. “Allah does not open the heart of a servant if it still contains three things: loving to remain

[in the world], love of wealth, and concern about tomorrow.”

. Asked when the fagir attains relief from his ego he replied: “When he no longer sees any
time other than the time he is in.”

. “Allah % is the gibla of intention; intention is the gibla of the heart; the heart is the gibla of
the body; the body is the gibla of the limbs; and the limbs are the gibla of dunya.”

. “When the servant abides in a specific sin, all his good deeds are admixed with his egotism
(hawa). His good deeds are not purified as long as he abides in a single sin. He will not deliver
himself from his egotism until he ousts from himself all that he knows Allah detests.”

. “Lukewarmth is heedlessness; dread is vigilance; hardness is death.”

. Asked in what consists the solace of hearts, he replied: “The coming of revelation: %Woe
unto those whose hearts are hardened against remembrance of Allah} (39:22).”

. Asked in what consists spiritual knowledge (al-ma ‘rifa) he said: “None attains it except
after a long, hard struggle. After this, one finds pleasuﬁn contradicting his ego more than he finds
pleasure in following his ego. At that time, he knows.”

. “Whoever disputes reliance upon Allah (al-tawakkul), disputes belief (iman); and whoever
disputes earning (al-takassub), disputes the Sunna.” He defined true tawakkul as “Forgetting
tawakkul.”

. “Sit with one whose limbs address you, not his mouth.”EI This is similar to the saying of
‘Abd Allah ibn al—Mu‘tazz:éThe knowledge of the hypocrite is his speech while the knowledge of
the Believer is his actions.”

. “No one is given a better knowledge than that by which he increases his utter dependence
on Allah.”

. “Life is four kinds. The life of angels consists in obedience. The life of Prophets consists in
‘ilm and the anticipation of revelation. The life of truthful and trustful Saints (al-Siddigin) consists
in following guidance (al-igtida’). And the life of the remainder of the people — whether knowl-
edgeable, ignorant, ascetic, or devoted to worship — consists in eating and drinking.”

. “Good deeds both the righteous (al-barr) and the hardened sinner (al-fajir) perform; none
but the Siddig avoids disobedience.”
. He mentioned the unveiling (kashf) of the Saints in the poetic verse:
Qulib al-‘arifin laha ‘uyiin tarda ma la yarahu al-naziriin

The hearts of Knowers have eyes that see what onlookers cannot see.
Al-TustarT was a teacher to the Hanbalf anthropomorphist Abi Muhammad al-Barbahart who related:

I heard Sahl say: “Allah created the world and placed in it those who are ignorant and those who
have knowledge. The best knowledge is that which one acts upon. For knowledge is all a proof

>SNarrated by al-Bayhaqt in al-Zuhd al-Kabir (p. 152 #322).
*"I.e. one who benefits others not through discourse but through states of being, in action or in repose, in public or
%% private, in solace and in hardship.

Narrated by al-Khatib in Igtida’ al- ‘Ilm al- ‘Amal.



[against oneself] except what is put into practice. But what is put into practice is all wind except what
is sound and correct. As for&hat is sound and correct: I do not declare with certainty any act to be
so, except what Allah wills.”

Al-Qushayrt related in his Risala: “I heard the Shaykh Abtu ‘Abd al-Rahman al-Sulami say: I heard
Mangiir ibn ‘Abd Allah say: I heard Abt al-Hasan al-‘AnbarT say: I heard Sahl ibn ‘Abd Allah al-Tustar1
say. ‘The believers s]gg._‘l look at Him with their eyesights (bil-absar) without encompassment (ihata) nor
attainment (idrak).””™Al-QushayrT also said: “Sahl ibn ‘Abd Allah said: ‘Letters are the speech of act,
not that of essence (al-hurifu lisanu fi‘lin la lisanu dhat). For they are an effect in something effected
(f ‘lun fi maf“il).” This is also an explicit affirmation that letters are created.”

Al-TustarT addressed the issue of the establishment of Allah (istiwa’) over the Throne in the manner
of Imam al-Ash‘ari, by declaring it a Divine act that is neither qualified nor enquired about: “Reason
alone cannot point to One Who is without beginning and without end above a Throne that is brought
into being. Allah erected the Throne as a sign and as tidings for us so that by it the hearts should be
guided to Him without trespassing. He did not require the hearts to obtain knowledge of its exact
nature. Therefore, His establishment over it is unqualified (/@ kayfa lahu) and it is impermissible to ask:
‘How does istiwa’ apply to the Creator of istiwa’?’ The believer must only accept and submit, due to
the saying of the Prophet #: ‘He is over His Throne’™(innahu ‘ala ‘arshihi).”

Al-Dhahabi quotes the above but expresses caution elsewhere in his Siyar and in Mukhtasar al-
‘Uluw, in commentary of a similar statement by ‘Uthman ibn Sa‘1d al-Darimi (d. 280):

In his book al-Nagd he [‘Uthman al-Darimi] said: “The Muslims all agree that Allah is above His
Throne, above His heavens.” I say: The clearest thing on this topic is the saying of Allah: {The
Merciful established Himself over t}&Throne} (20:5). Therefore, let it pass as it came, just as we
learned to do from the school of Salaf.

Al-Darim1’s book also contains bizarre findings in which he exaggerates the affirmation [of the
Divine Attributes], conce&ing which silence would have been more in keeping with the way of the
Salaf'both then and now.”

On the same subject Ibn Hajar said:

When we say: “Allah is above the Throne,” it does not mean that He is touching it or that He is
located on it or bounded by any side of the Throne. Rather, it is a report which is transmitted as is,
and so we repeat it while at the same time negating any m&Er'llity, for € There is nothing whatsoever
like unto Him} (42:11), and from Him comes all success.

Al-TustarT authored a renowned SGff commentary of the Qur’an which has been translated into
English. In it he gives the following explanations:

>In Tbn Abi Ya'la, Tabaqat al-Handbila (2:18).
6 1This is an explicit denial of both limit and direction on the part of al-TustarT.

The “hadith of the groaning” narrated from Jubayr ibn Mut‘im from his father from his grandfather and the
“hadtth of the mountain-goats” narrated from al-‘Abbas are both weak. There is also the hadith from Ibn Mas‘ad
that the Prophet i said: “Between the heaven and the earth there is a distance of five hundred years’ travel, and
the thickness of each heaven is a distance of five hundred years’ travel, then between the seventh heaven and the
Footstool (al-kursi) there are five hundred years, then between the Footstool and the water there are five hundred
years. The Footstool is above the water, and Allah is above the Throne (al- ‘arsh) — one version states: ‘above the
Footstool’ — and nothing is hidden to him of all your deeds.” Narrated with a fair chain by al-Bayhaqi in al-4sma’
wal-Sifat: Al-Asma’ wal-Sifat (Kawthart ed. p. 401; Hashidi ed. 2:291-292 #851), Ibn Khuzayma in al-Tawhid (p.
105-106=1:242-244), al-Tabarani in al-Kabir (9:228 #8987), Ibn ‘Abd al-Barr in al-Tamhid (7:139), al-Dhahabi in
al-‘Uluw (p. 196-197=Mukhtasar p. 103-104 #48), al-Lalika’1 with a weak chain in Sharh Usal I‘tiqgad Ahl al-
Sunna (1:91 #659) and others. However, the report is weakened by the following aspects: (1) it is a mawgiif report
halted at a Companion; (2) it has Hammad ibn Salama in all its chains. Al-Dhahabi said of him in al-Mughni fi al-
Du‘afa’ (1:279 #1711): “Hammad ibn Salama: a trustworthy Imam who is responsible for some blunders and
strange things which he alone narrates. Others are more firmly established than he.” (3) Al-Bayhaqt’s similar
second to next report in the 4sma’ is narrated from ‘Abd Allah ibn ‘Amr ibn al-‘As, and al-Dhahabi in a/- ‘Uluw
(p. 365-366 #280-281=Mukhtasar p. 128 #97) narrates two similar reports from Ka‘b al-Ahbar quoting from the
Torah, which raises the likelihood of a common Israelite source through Ka‘b or Ibn ‘Amr or both. Their mawgiif’
reports are subject to caution on the part of the experts, cf. Cf. Ibn Hajar’s Nukat ‘ald Ibn al-Saldh (2:532); Ibn
Kathir (on Ka‘b al-Ahbar and Wahb ibn Munabbih) in his Tafsir (3:379 on 27:41-44); al-QarT’s commentary on
Ibn Hajar’s Sharh al-Nukhba entitled Sharh Sharh Nukhbat al-Fikar fi Mustalahat Ahl al-Athar (“Commentary on
Ibn Hajar’s Commentary on his own book ‘Chosen Thoughts on the Terminology of Hadith Scholars p. 548-
g249); al-Sakhawt’s Fath al-Mughith (1992 ed. 1:150-151); ‘Itr, Manhaj al-Naqd fi ‘Ulim al-Hadith (p. 328).
63A1—Dhahabi, Siyar (10:643).
64Al—Dhahabi, Mukhtasar al- ‘Uluw (p. 214).

Ibn Hajar, Fath, Tawhid, ch. 22 (1989 ed. 13:508).



« €And give me from Your presence a sustaining Power} (17:80): “A tongue that speaks on
Your behalf, and on behalf of no one else.”

«  {Forsake the outwardness of sin and the inwardness thereof? (6:120): “The outwardness of
sin is its commission; the inwardness, its love.”

1brahim a/—Harsz

Abt Ishaq Ibrahim ibn Ishaq al-Harbi (198-285) was a prominent companion and student of Imam
Ahmad. He autored a Gharib al-Hadith among other books. Al-Hakim relates that he was pre-eminent in
Baghdad for four traits: his superlative manners, his knowledge of the Law, his knowledge of hadith,
and his asceticism (zuhd). Al-Daraqutni said that in all these respects he compared to Imam Ahmad
himself.

Among his sayings:

“Not every separation is estrangement, nor is every reunion love; only the nearness of the hearts is
love.”

“The stranger is the one who once lived among saintly people who helped him when he ordered good
and forbade evil, and supplied him when he had some worldly need, then they died and left him alone.”

“I never wasted anything, nor ate twice in the same day.”

He disapproved of ‘All ibn al-Madint because he once saw him going to pray behind the Jahmi judge
and grand inquisitor against 44/ al-Sunna, Ahmad ibn Abi Du’ad (d. 240). The latter was principally
responsible for the 28-month-long jailing and ﬂoggin&of Imam Ahmad who had declared him a
disbeliever (kafir) for holding that the Qur’an was created.

Al-Dhahabi relates that al-Harb1’s grave in Baghdad is a place one visits for blessings. Ibn al-Jawzi
included himself in the number of those who performed this visitation and relates that al-Harb1 himself
used to say: “Ma‘raf al-Karkhi’s grave is proven medicine.” This is also related by al-Dhahabi who
comments: “The supplication of those in need is answered at every blessed site.”

‘Abd Allab ibn Almad =

‘Abd Allah ibn Ahmad (ibn Muhammad) ibn Hanbal (d. 290), the Imam’s son, compiled and transmit-
ted the Musnad of his father and the latter praised his knowledge of hadith. When he died he asked to be
buried in al-Qati‘a instead of at his father’s gravesite in Baghdad, saying: “I have authentic proof that
there iSEéI Prophet buried in al-Qati‘a and I prefer to be [buried] near a Prophet to being near my
father.”

Ibn Ab1 Ya‘la narrates from him the following reports from Imam Ahmad:

— My father said: “The graves of the great sinners of Akl al-Sunna are a garden, while those of the
ascetics (zuhhdd) among the innovators are a pit; the transgressors (fitssdq) of Ahl al-Sunna are the
Friends of Allah, while the ascetics of the innovators are the enemies of Allah.”

— I asked my father about those who said: “When Allah % spoke to Miisa %8 He did not speak with a
voice.” My father said: “Allah did speak with a voice! We narrate those hadiths [which prove it]
exactly as they came. The hadith of Ibn Mas‘dd states: “When Allal_speaks to send a revelation a
voice is heard from Him like the dragging of a chain on top of a rock.®™ The Jahmis deny this hadith:
they are disbelievers.” This cannot be authentic from the Imam as he could not have failed to know
that the voice that is heard is that of the angels as indicated in the narration and as explained in Fath
al-Bari.

2280urces: Ibn al-Jawzi, Sifat al-Safwa (2:410, 2:214); al-Dhahabi, Siyar (10:668-674 #2391 and 8:219 #1425).
Narrated by al-Khatib in Tarikh Baghdad (4:142-153 #1825), al-Dhahabi in the chapter on Imam Ahmad in the
%S‘%'yar, Ibn al-Subki in Tabagat al-Shafi ‘iyya al-Kubra (2:37-51), and others.
68Sources: Ibn Abi Ya‘la, Tabagat al-Hanabila (1:29, 1:184-186); al-Dhahabi, Siyar (9:512).
ol Yaqut al-Hamawi’s Mu jam al-Buldan (1:306).
The hadith is actually narrated from Ibn ‘Abbas by al-Bayhaqi, Ibn AbT Shayba, Ibn Mardiiyah, Abti Nu‘aym in
Dala’il al-Nubuwwa, and from Abi Hurayra by al-Bukhari, al-Tirmidhi, Ibn Majah, and others.



— From [Abt] al-Huwayrith ‘Abd al-Rahman ibn Mu‘awiya (d. 130): “Misa remained for forty nights
such thaﬁlo one could look at him without falling dead due to the light from the Lord of the
worlds.”

‘Abd Allah also narrated: “I asked my father about the man who touches and kisses the pommel of
the Prophet’s # minbar to obtain blessing, or does the same with the grave of the Prophet &, or
somethmﬁo that effect, intending thereby to draw closer to Allah. He replied: ‘There is nothing wrong
with it.””

A book entitled Kitab al-Sunna is attributed to ‘Abd Allah ibn Ahmad. Its first edition was sponsored
by King ‘Abd al-‘Aziz ibn Sa‘dd and a Jedda businessman named Muhammad Husayn Nasif (d. 1971
CE).~ It was published in Cairo in 1349/1930 by al-Matba‘at al-Salafiyya. Al-KawtharT in his Maqgalat
(p- 355) lambasted it as a collection of anthropomorphist forgeries and renamed it Kitab al-Zaygh
(“The Book of Deviation). He quoted from it the following excerpts:

—  “Is establishment (istiwa’) other than by sitting (juliis)?” (p. 5)El

—  “Allah spoke to Miisa with His lips (mushdafahatan).” (p. 64)

—  “Allah did not touch anything with His hand except Adam.” (p. 68)

—  “When Allah sits on the Throne, it squeaks like a new saddle.” (p. 70)
—  “Allah sits on the Throne and only four spans remain vacant.” (p. 71)
—  “Allah 4 showed part of Himself.” (p. 149)

—  “His % other hand was empty without anything in it.” (p. 164)

Ibn Ab1 Ya‘la relates something similar from Ahmad ibn Ja‘far ibn Ya‘qub al—Istakhrattributed to
Imam Ahmad himself: “Whoever claims that our pronunciation and recitation (alfazuna wa tilawatuna)
of Qur’an are created, even if they say that the Qur’an is the word of Allah, is a Jahmi, and whoever
does not declare him a disbeliever is like him, and Allah spoke to Miisa from His mouth (min fih), and He
handed him the Torah His hand to his hand.” Al-Dhahabi categorically denies the authenticity of
its ascription to Ahmad

Kitab al-Sunna received two recent editions: by Muhammad Basytini Zaghlal who based his work on
the 1930 edition; and by Muhammad alQahtani, an Umm al-Qura University graduate and author of al-
Walda’ wal-Bara’.

Shaykh Nih Keller commented on Kita@b al-Sunna thus:

I looked this book over with our teacher in hadith, Sheikh Shu‘ayb al-Arna’it, who had examined it
one day, and said that at least 50 percent of the hadiths in it are weak or outright forgeries. He was
dismayed how Muhammad al-Qahtani, the editor and commentator, could have been given a Ph.d. in
Islamic faith (“agida) from Umm al-Qura University in Saudi Arabia for readying for publication a
work as sadly wanting in authenticity as this.

Ostensibly a “hadith” work, it contains some of the most hard-core anthropomorphism found
anywhere, such as the hadith that “when He Most Blessed and Exalted sits on the kursi, a squeak is
heard like the squeak of a new leather saddle” (Kitab al-Sunna [Dammam: Dar Ibn al-Qayyim, 1986
/1406], 1:301), or “Allah wrote the Torah for Moses with His hand while leaning back on a rock, on
tablets of pearl, and the screech of the quill could be heard. There was no veil between Him and him”

70Suyﬁti cites it in al-Durr al-Manthiir and says it is narrated by Abu al-Shaykh, Ibn al-Mundhir, Ibn Abi Hatim,

and al-Hakim, while al-Dhahabi declared its chain “soft” (layyin). Al-Sha‘rani in al-Yawagit (p. 281) mentions that
ot death, but blindness ensued which Miisa would then cure with a touch of his hand, and Allah knows best.

7 Narrated by ‘Abd Allah ibn Ahmad ibn Hanbal in al- ‘Ilal fi Ma ‘rifat al-Rijal (2:492).

This man also financed the attack on Imam al-Kawthari by ‘Abd al-Rahman al-Mu‘allimi al-Yamani (d. 1976
CE) entitled al-Tankil lima Warada fi Ta’nib al-Kawthari min al-Abatil in which the latter declared: “Allah has a
1?ody unlike bodies.”

JAl- -QinnawjT wrote in his Qitf al-Thamar (p. 39): “Whoever believes that His estabhshment over the Throne is
;14ke the establishment of a creature over a chair is an ignorant and misguided innovator.”

2 He is unknown.

See al-Dhahabi’s Siyar (9:503), chapter on Imam Ahmad, section entitled Hal al-Imam Ahmad fi Dawlat al-
Mutawakkil. Al-Dhahabi also dismisses the attribution of al-Radd ‘ala al-Jahmiyya to Imam Ahmad. Further down
(9:512), al-Dhahabi cites most of al-Istakhri’s narration from Ahmad and exclaims: “By Allah! The Imam never
said these things. May Allah destroy the one who forged them!... Look at the ignorance of the hadith scholars, who
narrate such nonsense without a peep.”



(ibid., 1:294), or “The angels were created from the light of His two elbows and chest” (ibid., 2:510),
and so on.

The work also puts lies in the mouths of major Hanbalt scholars and others, such as Kharija [ibn
Mus‘ab al-Sarakhsi] (d. 168/785), who is quoted about istiwa ... “Does istiwa’ mean anything except
sitting?” (ibid., 1:106)—with a chain of transmission containing a liar (kadhdhab), an unidentifiable
(majhitl), plus the text with its contradiction (mukhalafa) of Islamic faith (‘agida). Or consider the
forty-nine pages of revilement of Abii Hanifa and his school that it mendaciously ascribes to major
Imams, such as that relating that Ishaq ibn Mansiir al-Kusaj (d. 251/865) said, “I asked Ahmad Ibn
Hanbal, ‘Is a man rewarded by Allah for loathing Abti Hanifa and his colleagues?’ and he said, ‘Yes,
by Allah’” (ibid., 1:180). To ascribe things so stupid to a man of godfearingness (tagwa) like Ahmad,
whose respect for other scholars is well attested to by chains of transmission that are rigorously
authenticated (sahih), is one of the things by which this counterfeit work overreaches itself, and ends
in cancelling any credibility that the name on it may have been intended to give it. Sheikh Shu‘ayb told
us he doesn’t believe it is really from Ahmad ibn Hanbal’s son ‘Abdullah, since there is an unidentifiable
(majhil) transmitter in the book’s chain of ascription to ‘Abdullah. But the fact that such a work
exists may give you an idea of the kinds of things that have been circulated about Ahmad after his death,
and the total lack of scrupulou%ess among a handful of anthropomorphists who tried literally
everything to spread their bid ‘as.

Later Figures Connected to the Hanbali School

Al-Khallal

Ahmad ibn Muhammad ibn Hartn, Abii Bakr al-Baghdadi al-Khallal (230?-311), a Hanbalt hadith
Master who is the most important narrative link between Imam Ahmad and posterity. Some count him
among the junior companions of Imam Ahmad while al-Dhahabi only states: “It is possible he may
have seen him as a boy.” He authored al-Jami‘ li ‘Ulam Ahmad ibn Hanbal in forty volumes — the first
compilation of Imam Ahmad’s teachings in figh, — al-llm, al- ‘llal, al-Sunna, and Akhlag Ahmad ibn
Hanbal. A frank anthropomorphist, in his Kitab al-Sunna he states at length tha‘gﬁhoever denies that
“Allah sits on the kursi and there remains only four spans vacant” is an unbeliever.

A/—Barbabdﬁ’g

Al-Hasan ibn ‘Al1 ibn Khalaf, Abii Muhammad al-Barbahart (d. 329), a hadith Master. He accompa-
nied Ahmad’s foremost companion Abii Bakr al-Marwazi, as well as the Stff Master of his time, Sahl
ibn ‘Abd Allah al-Tustar1. Ibn Abl Ya‘la reports that al-Barbahart composed a Sharh Kitab al-Sunna in
which he said: “Whoever takes up arms against one of the Imams of the Muslims [i.e. one of the
Caliphs] is a Khariji who has split the unity [lit. ‘split the staff’] of Muslims and contravened the
Prophetic reports, and his death is a death in Jahiliyya.” He also said: “Know that the Religion is
nothing other than imitation (i lam anna al-dina innama huwa al-taqlid), and 1 mean imitation of the
Companions of the Prophet & (wa al-taqlidu li ashabi rasilillah sallallahu ‘alayhi wa sallam).” This
book was published in Madina at Maktabat al-Ghuraba’ al-Athariyya (1993) and is popular among
“Salafis.” Concerning the Jahmis, al-Barbahart declared: “Whoever says that his pronunciation of the
Qur’an is created is a Jahmi, and whoever keeps uncommitted, saying that it is neither created nor
uncreated, is a Jahmi. This is what Ahmad ibn Hanbal said.” Ibn ‘Abd al-Barr in al-Intiqgd’ relates
otherwise from Ahmad. (Imam al-BukharT considered the pronunciation of the Qur’an created and was
expelled from Bukhara by the Hanbalis for it.)

The group of Hanbalis led by Barbahart in Baghdad considered themselves reformers and often took
to the streets to forcibly redress what they considered unacceptable contraventions of the Religion,
injuring or killing those they considered Jahmis, destroying taverns and musical instruments, striking
women singers, etc. In the year 320 in Baghdad, al-Barbahari was declared wanted by the authorities and
the houses of his followers were ransacked. He fled and remained in hiding until his death nine years
later.

The worst controversy attached to al-Barbaharl and his group by far was their anthropomorphist
teaching on the bases of weak narrations attributing limbs to Allah. Ibn al-Athtr relates the Caliph al-

Z:From the website http://ds.dial.pipex.com/masud/ISLAM/nuh/masudq5.htm.

See on him the Siyar (11:311, 9:530-531) and Tabagat al-Huffaz (3:785).

Sources: Ibn Abi Ya‘la, Tabagat al-Hanabila (2:18-29 #588); Ibn al-Athir, al-Kamil fil-Tarikh (Dar Sadir ed.
8:307-309, 8:378); al-Dhahabi, Siyar (11:543-45 #2899).




RadT’s edict against the Hanbalis in the year 323, in which he said: “You mention the ‘hand’ and the
‘fingers’ and the ‘two feet’ and the ‘two gilded sandals’ and the ‘short and curly hair’ and the
‘climbing’ to heaven and the ‘descending’ to the world — Exalted is Allah far above what the
oppressors and rejecters say of Him! The Commander of the Believers swears an oath before Allah by
which he binds himself, that unless you put an end to your vile belief and crooked way, to destroy you
to the last man by sword and by fire inside your very houses!”

Al-Najjad bl

Ahmad ibn Salman ibn al-Hasan, Abt Bakr al-Baghdadt al-Hanbalt al-Najjad (d. 348), eulogized by al-
Dhahabt as “the Imam, the hadith scholar, the hadith Master, the jurisprudent, the Mufti, the Shaykh of
Irag,” was the Shaykh of al-Daraqutni, al-Hakim, al-Khattabi, Ibn Mandah, al-Khiraqi, and others. He
narrated from ‘Abd Allah ibn Ahmad ibn Hanbal and was the last to narrate from Abt Dawtd. He was
reported to relate narrations which were not consigned in his own records, perhaps due to the loss of his
sight.

Abi ‘Al1 ibn al-Sawwaf said: “Ahmad ibn Salman al-Najjad used to come with us to the hadith
scholars such as Bishr ibn Miisa and others, holding his shoes in his hands because, he said, ‘I love to
walk barefoot in pursuit of the hadith of the Prophet #.”” Ibn Abi Ya‘la comments: “He may have done
so to conform with the Prophet’s # saying: ‘Shall I not inform you of the one who will carry the
lightest burden on the Day of Judgment in front of Allah? It is the one who races towards good deeds,
walking barefoot.&ibrﬂ told me: ‘Allah looks kindly upon a servant of His who walks barefoot in the
pursuit of good.””

Al-Najjad used to fast every day of the year, and he would break his fast every night with a loaf of
bread of which he left aside one mouthful. On the night of Jumu ‘a he would give away his loaf as
charity, and eat the mouthfuls he had put aside. He relates:

One time I found myself in difficulty so I went to visit Ibrahim al-Harbi. I told him of my
condition and he said: “You should know that I too found myself in difficulty, until I only had small
change left in my possession. My wife said to me: ‘Look among your books, see what you don’t
need, and sell it!” After I prayed ‘isha I sat in the lobby of my house (al-dihliz) to write, whereupon
someone knocked at the door. I asked who it was and he said: ‘Let me speak to you.” I opened the
door. He said to me: ‘Put out the light,” so I put it out. He came into the lobby and put down a food-
basket (karra). Then he said to me: “We have prepared food for the children, and we wanted you and
your children to have your share of it. This is something else together with it,” and he placed
something next to the basket, adding: ‘Use it as you wish.” I did not know who that man was. Then
he left. I called my wife and told her to light the candles. She lit them and came to see. The basket
was wrapped in an expensive scarf and contained fifty different kinds of food. Next to it was a purse
containing a thousand dinars.” I got up and took my leave of al-Harbi, after which I went to Ahmad [ibn
Hanbal]’s grave to visit him. Then [ went on my way. As I was walking on the side of the road, an old
woman, one of our neighbors, met me and said: “Ahmad, why do you look so downcast?” I told her of
my predicament. She said: “Do you know that your mother gave me three hundred dirhams before she
died, and said to me: ‘Keep them, and if you see my son in difficulty or downcast one day, give them
to him.” Come with me so I can give them to you.” I went with her and she gave me the sum.”

1bn Bag‘g‘am

‘Ubayd Allah ibn Muhammad, Abii ‘Abd Allah al-‘Ukbari, known as Ibn Batta (d. 387), a student of
al-Najjad and one of the main authorities in doctrine and law in the Hanbali school, was a pious scholar

"Main sources: Ibn Abi Ya‘la, Tabagat al-Hanabila (2:7-8); al-Dhahabi, Siyar (12:137 #3132), Mizan (1:101).
Al-Munawi cited similar narrations in Fayd al-Qadir: “If you race with each other towards good, walk barefoot,
because Allah multiplies the reward of those who walk barefoot over those who wear shoes.” Al-Munawt said:
“Narrated from Ibn ‘Abbas by al-Tabarani in al-Awsat, al-Khatib in Tartkh Baghdad, and al-Hakim in his Tarikh
Naysabiir. Its chain contains ‘Isa ibn Nujayh who, al-Dhahab1 said, forged narrations. Hence, Ibn al-Jawzi included
it among his Mawdii ‘at (1:217). It is somewhat strengthened by al-Tabarani’s other report whereby ‘Whoever
walks barefoot in Allah’s obedience, Allah will not ask him to account for His orders on the Day of Judgment.’
However, even the latter report was said to be a fabrication.” Ibn al-Jawz1’s verdict was confirmed by al-Suyit1 in
al-La’ali’ (1983 ed. 1:194), Ibn ‘Arraq in Tanzih al-Shari‘a (1:251), al-Ghumar in al-Mughir (p. 14) and al-Ahdal
in Zawa'id Tarikh Baghdad (8:199-200 #1745). Of note here is Shu‘ba ibn al-Hajjaj’s saying: “Those who go in
pursuit of the hadith on horse-back (‘al@ al-dawabb) cannot succeed.” Narrated by AbG Nu‘aym in the Hilya
:179 #10117).
gSources: al-Khatib, Tarikh Baghdad (10:371-374, 13:167); al-Dhahabi, Mizan al-I tidal (3:15 #5394); Ibn Hajar,
Lisan al-Mizan (4:113-114 #231).



who never left his house in forty years and fasted permanently, except on the two ‘Ids. Al-Dhahabi
declares him “an Imam in the Sunna and an Imam in figh” but then cites Abi al-Qasim al-AzharT’s
verdict that “Ibn Batta is extremely weak” (da‘if da ‘if) while al-Khatib declares him a forger and
narrates from Abt Dharr al-Harawt and others that al-Daraqutni questioned his truthfulness. Ibn Hajar
states: “I discovered something in connection with Ibn Batta which I found scandalous and hideous.”
He then shows that Ibn Batta may have added words to a hadith in order to give it an anthropomorphic
slant. The hadith in question is Ibn Mas‘Gid’s hadith of the Burning Tree narrated by al-Tirmidht with a
weak chain, whereby the Prophet # said: “When Allah spoke to Misa, the latter was wearing a robe of
wool, a wool cloak, and a pair of sandals made of untanned ox leather.” The addition cited by Ibn Hajar
and apparently forged by Ibn Batta reads: “He [Misa] said: “Who is that Hebrew (al- ‘ibrani) who is
speaking from the tree?” And Allah said: ‘I am Allah.”” This addition supports  two tenets of
anthropomorphism, &rectlon and voice, while the position of 4A/ al-Sunna is that Musa ¥ heard
Allah without either.

Ibn Abi Ya'la and his fatberm

Muhammad ibn al-Qadi Muhammad Abt Ya‘la ibn al-Husayn, Al-Qadi Abi al-Husayn al-Farra’,
known as Ibn Abt Ya‘la (d. 526). The author of Tabagat al-Hanabila (“Synchronical Layers of the
Hanbalis”). Al-Dhahabi said of him: “He exaggerated concerning the Sunna and harped upon the
Attributes.... Al-SilafT said: ‘He showed fanaticism for his School and criticized Ash‘arTs a lot without
fearing any reproach; he composed books pertaining to his School; he was devout, trustworthy, and
well-established as a narrator and we took hadith from him.”” Some of what he relates in the Tabagat is
from unknown sources or individuals and therefore unverifiable. Al-Bukhayi himself cast doubt on the
authenticity of what is related from Imam Ahmad by the early Hanbalis. However, this biographical
compendium is full of valuable information as well as interesting anecdotes about Imam Ahmad and his
school. The hadith Master Ibn Rajab continued the work by providing biographical notices on the layers
between his time and that of Ibn Abt Ya‘la.

Ibn Abt Ya‘la’s father, al-Qadi Abt Ya‘la ibn al-Farra’ — Muhammad ibn al-Husayn ibn Muhammad
ibn Khalaf — (d. 458) was one of the major jurisprudent scholars of the Hanbali school and the author
of Ibtal al-Ta’wil (“The Invalidation of Figurative Interpretation”) in which, al-Dhahabi says, “he spoke
at length mtﬁ worthless narrations which are inappropriate for use to assert any Divine Attribute
whatsoever.”“~Abil Ya‘l@s himself dismissed as an anthropomorphist (mujassim) by the Malik1 scholar
Abii Bakr ibn al-‘Arab1,~the Shafi‘t Ibn al-Athtr, and his own Hanbali colleagues such as Abti Muham-
mad al-Tamimi (d. 488) and Ibn al-Jawz1, throughout the latter’s book Radd Shubah al-Tashbih.

82 As narrated from al-Nakha‘T in al-Tha‘alibi’s Tafsir (4:117).

Sources al-Dhahabi, Siyar (14:481 #4749); Ibn al-Athir, al-Kamil fil-Tartkh (Dar Sadir ed. 10:52 [year 458]).
In Khalg Af‘al al-‘Tbad as quoted by al-Kawtharf in his edition of al-Asma’ wal-Sifat (p. 266).

5 Al- Dhahabi, Mukhtasar al- ‘Uluw (p. 271).

In his al-Qawdsim wal-‘Awasim (2:283).
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