The “Famous Hadith” and “Forgery” Compilations
and Mulla “Ali al-Qari’s Use of Them

by GF Haddad — Dhiil-Qi‘da 1425

Hadith literature often treats the “forgery” genre as a subset of the “famous hadith” genre because forgeries are
often famous sayings and vice-versa. The following is a mostly chronological, mostly descriptive list of extant
works in each of these two genres followed by remarks on the critical ranking of Ibn al-Jawzi’s Mawdii 3t and a
brief study of al-Qari’s a/-Asrar al-Marfii a — two of the most important works in the forgery genre.

Chronology of extant works in the “famous hadith” genre:

- Abt al-Faraj Ibn al-Jawzi’s (d. 597) al-7lal al-Mutanahiya fil-Ahadith al-Wihiya (“The Excessive Defects in the
Flimsy Reports”) which he described as a compilation of “very weak hadiths which some might deem not so
weak and include among the fair narrations and some might deem too weak and include among the forgeries.”
He himself did include many of these narrations in his Mawdii Gt and vice-versa. Al-Dhahabi summarized it.

- Ibn al-Jawzi’s descendent Shams al-Din Ibn Qayyim al-Jawziyya’s (d. 751) al-Manar al-Munif fil-Sahih wal-
Da ‘it (“The Radiant Beacon on the Sound and Weak Hadith”), in which he followed many of the exaggerations
of his teacher Ahmad ibn Taymiyya (d. 728) in claiming as forged many hadiths that are merely weak or even
established as authentic,! as did Mar9 ibn Yasuf al-Karmi in his sim a/~-Fawa’id al-Mawdia fil-Ahadith al-
Mawdi a. Al-Qari epitomized the Manarat the end of the Asrar.

- Ibn Hajar’s “Master, leader, teacher, benefactor, and almus pater (mukharrijuni)” Imam Zayn al-Din ‘Abd al-
Rahim ibn al-Husayn al-Kurdi al-‘Irdqi al-Irbili thumma al-Mist1 al-ShafiT al-Athari (725-806) in a/~-Bi ith ‘ala
al-Khalas min Hawadith al-Qussas excoriates the misuse of hadith by semi-educated shaykhs and imims and
critiques the same-themed a/~-Qussas wal-Mudhakkirin by Ibn al-Jawzi and Ahadith al-Qussas by Ahmad ibn
Taymiyya. Al-Suytti recapitulates those works in Tahdhir al-Khawass min Akadhib al-Qussas.

- Al-ZarkashT’s (745-794) al-Tadhkira fil-Ahadith al-Mushtahara (“Memorial of the Famous Hadiths”), critiqued
and expanded by

- al-Suytti (d. 911) in al-Durar al-Manthira fil-Ahadith al-Mashhira (“The Scattered Pearls Concerning the
Famous Hadiths”), also known as a/-Durar al-Muntathira fil-Ahadith al-Mushtahara; he was outdone by his great
contemporary and rival

- al-Sakhaw1 (d. 902) with his most influential, meticulous, and comprehensive al~Maqasid al-Hasana fil-Ahadith
al-Mushtahara (“The Excellent Intentions Concerning the Famous Hadiths”), al-Qari’s principal source although
he also cites the previous two frequently. Al-Sakhawi may have built on

- al-La’ali’ al-Manthira fil-Ahadith al-Mashhara mimma Alitahu al-Tab“ wa-Laysa lahu Aslun fil-Shar‘ by his
teacher the peerless arch-Master Ibn Hajar al-‘Asqalani (d. 852).

- The Maqasid was abridged by [1] al-SuyatT’s student the erudite Maliki Shadhili Fagih of Egypt Abu al-Hasan
‘All ibn Muhammad al-Minnawfi (857-939) in al-Wasa il al-Sunniyya min al-Maqasid al-Sakhawiyya wal-Jami*
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wal-Zawa 1d al-Asyitiyya, apparently also known as al-Durrat al-Lami‘a fi Bayan Kathir min al-Ahadith al-Sha’1 a.
Al-Qari often refers to his work under the cryptic title of a/-Mukhtasar.

- [2] al-Sakhawi’s student Ibn al-Dayba“ (866-944) in Tamyiz al-Tayyib min al-Khabith fimi Yadiru ali Alsinat
al-Nis min al-Hadith (“Distinguishing the Good from the Wicked among the Hadiths that are Circulating
among the People”);

Such as his disputing in Minhaj al-Sunna the authenticity of a mass-transmitted report from twenty-five Companions,
“Anyone whose patron (mawli) I am, ‘Ali is his patron”! He goes on to declare “categorically false” the addition: “O Allah!
Be the patron of whoever takes him as a patron, and the enemy of whoever takes him as an enemy.” However, it is also
sahih: narrated from ‘Ali and Za}ld ibn Arqam by al-Tahawi in Mushkil al-Athar (5:18 §1765 sahih per Shaykh Shu‘ayb al-
Arna’tit), al-Nasa’i in his Khasa1s ‘Ali (§79) and Fadi’il al-Sahaba (§45), al-Hikim (3:109) who declared it sound, and al-
Tabarani (§4969); Zayd or Abt Sartha by al-Tirmidhi (hasan gharib); and Abtal-Tufayl by Ahmad in his Musnad (al-Arna’tit
ed. 2:262-263 §950-952 sahih lighayrih), al-Bazzar (§2541), al-Nasa’i in a/-Sunan al-Kubri (5:132-134), Khasi’is ‘Al (p.
107-108), and Musnad ‘Alias well as al-Hikim (3:371). On Ibn Taymiyya’s exaggerations see Ibn Hajar, Lisan al-Mizan (6:319)
and Durar (2:71), al-Lacknawi, Raf™ (p. 330), al-Ajwiba al-Ashara (p. 174-176), Tuhfat al-Kamala in the Raf™ (p. 198-199
n.), and al-Kawthari’s still-manuscript a/-72 agqub al-Hathith lima Yanfihi Ibnu Taymiyyata min al-Hadith.

°This is not by Ahmad ibn Muhammad al-Minnawfl as erroneously thought by Muhammad Bashir Zafir in 7ahdhir al-
Muslimin minal-Ahadith al-Mawdii ‘a.



- [3] al-Sha‘rani (d. 973) in al-Badr al-Munir #i Gharib Ahadith al-Bashir al-Nadhir £ in which he added
selections from al-Suyti’s Jami “ al-Kabir, his Jami‘ al-Saghir, and its Zawa id totalling 2,300 hadiths;

- [4] al-Zarqani (1055-1122) — named by Ab@i Ghudda “the Seal of the Scholars of hadith® — in his Mukhtasar al-
Maqasid (“Abridgment of the ‘Excellent Intentions’”).

- The Shafii Sharif Musnid of Damascus Najm al-Din Muhammad ibn Muhammad al-Ghazzi al-‘Amiri (d. 984)
in ltqan M3i Yahsun min Bayin al-Akhbar al-Di’irati ‘alal-Alsun gathered together al-Zarkashi’s Tadhkira, al-
Suyttl’s Durar, and the Magasid with some additions.

- ‘Izz al-Din Muhammad ibn Ahmad al-Khalili (d. 1057) authored Kashf al-lltibas fima Khafia ‘ali Kathir min al-
Nis. This title may have inspired

- the Sufi Damascene Seal of the Imams of Hadith Aba al-Fida’ Isma‘il ibn Muhammad al-Jarrahi al-‘Ajlani
(1087-1162) with Kasht al-Khati wa-Muzil al-Albas ‘amma Ishtahara min al-Ahadith ‘ali Alsinat al-Nas (“The
Removal of Secrecy and Doubts Regarding the Famous Hadiths People Often Say”), a work second to fame only
to the Maqgasid in which he abridged the latter and added notes from various other works.

- The Yemeni qadi al-Sa‘di (d. 1181) in a/-Nawitih al-‘Atira fil-Ahadith al-Mushtahara gathered together al-
Suytiti’s Durar, Ibn al-Dayba‘ and al-Zarqgani’s abridgments, and his own many additions.

- Asna al-Magalib fi Ahadith Mukhtalifat al-Maratib by Muhammad ibn Darwish al-Hdt al-Bayrati.

Chronology of extant works devoted to forgery classification:

- Tadhkirat al-Huftfiz, also known as Tadhkirat al-Mawdi 7t, by the Malimati ascetic and pious examplar of the
traveling scholars, the Hifiz Abt al-Fadl Muhammad ibn Tahir ibn “Ali al-Maqdisi al-Qaysarani al-Athari al-
Zahiri al-Safi known as Ibn Tahir (448-507). Apparently the earliest systematic digest of forgeries, it is unreliably
severe due to its uncritical imitation of Ibn Hibban’s rulings in his Du £ ”and other overly stringent sources.*

- Al-Abatil wal-Manakir wal-Sthih wal-Mashahir by al-Husayn ibn Ibrahim al-Jawzaqani or Jawraqani (d. 543).
Al-Dhahabi says he “benefited from it although it contains mistakes” while Ibn Hajar in his Nukat ‘ali Ibn al-
Salih said the author filled it with wrong rulings because of his inability to reconcile with what is incontro-
vertibly authentic the narrations that appeared, to him, to contradict the Sunna in the same manner as Ibn
Hibban.® Al-Dhahabi summarized it.

- Ibn al-Jawzi’s al-Mawdi at al-Kubra, one of the largest, most influential, and least reliable encyclopedias of
forgeries compiled from the four great early books of weak-narrator criticism — Ibn “Adi’s KZmi/ and Ibn
Hibban, al-‘Uqayli, and al-Azdi’s Duafi’ — in addition to Ibn Mardayah’s 7afsir, al-TabaranT’s three Mu Jamss,
al-Daraqutnt’s Afrad, al-Hakim’s Tarikh, al-Jawzaqani’s Aba¢il, and the luxuriant, collected works of al-Khatib,
Ibn Shahin, and Ab@ Nu‘aym. Al-Dhahabi and Ibn Dirbas summarized it among others. Like the Abati/, Ibn al-
Jawzi’s Mawda 3t was faulted by the Ulema for its abundant flaws, especially Ibn Hajar and his student al-Suyati
who followed up with no less than four critiques (see below, paragraph on al-Suyati and section on “The Status
of Ibn al-Jawzi’s Mawdi ac”).

- Dy3’ al-Din Abu Hafs “‘Umar ibn Badr ibn Sa‘id al-Mawsili al-Hanafi’s (557-622) thoroughly unreliable a/-
Mughni ‘an al-Hitzi wal-Kitabi bi-Qawlihim Lam Yasihha Shay’un fi Hadhi al-Bib in which he tried to
compile all that the early Imams had graded unsound into an accurate forgery reference-book but failed according
to al-Lacknawi, AbtG Ghudda, and others before them such as Sirdj al-Din Ibn al-Mulaqqin who rewrote a critical
summary of his book; al-Suytti as per his dismissal of the book in Tadrib al-Rawi; Husim al-Din al-Maqdisi in
Intigad al-Mughni ‘an al-Hifzi wal-Kitab which is in reality an epitome culled from al-Tankit wal-Ifida by Ibn
Himmait (see below); and Aba Ishaq Hijazi ibn Muhammad ibn Sharif al-Juwayni al-Atharl who wrote Fas/ al-
Khitib bi-Naqdi Kitab al-Mughni ‘an al-Hifzi wal-Kitab — in print — in which he said that his own teacher
Hamid ibn Ibrahim ibn Ahmad also wrote a refutation of the Mughni ‘an al-Hifz.

- The Hanafi Lahore-born philologist of Baghdid Radi al-Din Hasan ibn Muhammad al-“Umari al-Saghini or
al-Saghant’s (d. 650) unreliably strict Mawda at Shihab al-Akhbir Ii-Qudi T — critiqued by Imam Zayn al-Din
al-‘Traqi with his Radd ‘ali al-Saghani fil-Ahadith al-Mawdi ‘ati i Shihib al-Akhbar and, more recently, by
Shaykh “Abd al-‘Aziz al-Ghumari in al-Tahani fil-Ta‘qib ‘ali Mawdii at al-Saghani, it may be an abridgment of
his earlier al-Durr al-Multagat i Tabyin al-Ghalat wa-Nafi al-Laghat. Al-Qari cites him often.

3In Abt Ghudda’s marginalia on al-Qari’s Masni < (p. 87).
As pointed out by al-Lacknawi in a/-Raf* wal-Takmil, Ahmad al-Ghumiri in Dar’ al-Da % and others.
°Cf. Abit Ghudda, marginalia on al-Lacknawi’s Raf* (p. 321), al-Ghumari, Dar’ (p. 41-43).
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- Ibn al-Qayyim’s Nagd al-Manqil wal-Mihakk al-Mumayyiz bayn al-Mardid wal-Maqbil in which he lists
over two hundred hadiths that he considers forgeries from the perspective of content to begin, before even
considering the chains of transmission.

- The epilogue to the lexicographer Majd al-Din al-Fayrfizabadi’s (d. 817) Sifr al-Sa ada is also unreliably strict in
its careless inclusion of non-forgeries and his imitation of Ibn Badr al-Mawsili as per al-Kattini in the Risila
Mustatrafa, as shown by its critique al-7Tankit wal-Ifada fi Takhrij Ahadith Khatimat Sifr al-Sa‘ada by Ibn Himmat
Shams al-Din Muhammad ibn Hasan al-Dimashqi (1091-1175), “Abd al-Haqq al-Dihlawi’s Sharh Sifr al-Sa ‘ada,
and al-Lacknawi’s Tuhfat al-Kamala ‘ali Hawashi Tuhfat al-Talaba. Al-Qarl infrequently cites the Sifr-.

- Al-Ghummaz ‘ali al-Lummaz fil-Mawdii ‘at al-Mashhirat by the Cairene ShafiT Hasani historian of Madina
Abt al-Hasan Nar al-Din “Ali ibn ‘Abd Allah ibn Ahmad al-Samhtdi (844-911) which contains 340 entries with
all-too-sparse rulings of one word or one line such as “weak,” “weak-chained,” etc.

- Al-Suyiti’s four correctives on Ibn al-Jawzi: al-Nukat al-Badi Tyyat ‘ali al-Mawdi ¢, its abridgment al-Tagsibat
al7 al-Mawdi at, known as the Ta‘aqqubat;, al-La ali’ al-Masnai a fil-Ahadith al-Mawdii‘a in which he reviews all
Ibn al-Jawzi’s entries; and its appendix Dhayl al-Mawdi 3t, the latter two frequently cited by al-Qari who shares
with al-Suyaitl and Ibn “Arraq a lenient approach toward authenticating suspected reports. The La'2/i’ was
summarized by al-Zarqani’s student the centenarian Maliki Sufi Musnid Abt al-Hasan al-Hurayshi (d. 1143).

- The great Damascene Hafiz of Silihiyya and author of the largest extant Sira, Shams al-Din Muhammad ibn
Yasuf ibn ‘Ali al-Shami’s (d. 942) al-Fawa id al-Majmii ‘a fil-Ahadith al-Mawdi ‘a.

- Tanzih al-Shari‘at al-Marfii‘a ‘an al-Ahadith al-Shani‘at al-Mawdi a, the best work in the genre according to
our teacher Nar al-Din ‘Itr, by Imam Aba al-Hasan Sa‘d al-Din ‘Ali ibn Muhammad ibn “Ali ibn ‘Abd al-
Rahmain al-Kiniani, known as Ibn ‘Arraq (907-963), the Beiruti, Damascene, then Madinan Shafi‘i fagih, expert
in the canonical readings and inheritance laws, litterateur, and Akbarl Sufi who made coffee-drinking the fashion
in Damascus although his erudite fagih and muqri’ father vehemently disapproved of it. He incorporated all al-
Suytt’s corrections with Ibn al-Jawzi’s entries in the Mawdii at and 7/al, adding his own critical supercommen-
tary on both authors and including rulings from Ibn Dirbas, al-Dhahabi (his Mizzn and summaries of Ibn al-Jawzi
and al-Jawzaqani), al-‘Traqi (his Amali and documentation of al-Ghazzili’s 7hy2), and Ibn Hajar (7Takhrij al-
Kashshat, al-Talkhis al-Habir, Tasdid al-Qaws, Zahr al-Firdaws, al-Matalib al-‘Aliya, and Lisin al-Mizan). He
begins his book by listing the names of over two thousand established or suspected forgers, well over double
Burhan al-Din al-Halab?’s (d. 841) 880 entries in a/~-Kashf al-Hathith ‘amman Rumiya bi-Wad al-Hadith. Al-Qari
shows no knowledge of this book.

- Tadhkirat al-Mawdi ‘at by the Indian Jamal al-Din Muhammad Tzhir al-Siddiqi al-Hindi al-Fattani’s (d. 986)
who also authored Qanin al-Mawdi At fi Dhikr al-Du ‘afd’ wal- Wadda 7n, both apparently unknown to al-Qari.

- Al-Qar?’s (d. 1014) major book of forgeries al-Asrar al-Marfti a til-Akhbar al-Mawdi ‘a, known as al-Mawdi ‘at
al-Kubra, and his minor book of forgeries titled a/-Masna® fi Ma Trifat al-Hadith al-Mawdi© — an earlier work
known as the Mawdi 3t al-Sughra.

- Al-Karm’s (d. 1033) unremarkable a/-Fawa id al-Mawdiia which we mentioned in the previous section.

- Al-Saffarini (d. 1188) large al~-Durar al-Masnii‘at fil-Ahadith al-Mawdi 3t, an abridgment of Ibn al-JawzT’s
Mawdi at.

- Al-Shawkani’s (d. 1250) al-Fawa’id al-Majmi‘a fil-Ahadith al-Mawdi‘a which ranks with Ibn Tzhir, al-
Jawzaqani, Ibn al-Jawzi, al-Saghini, and al-Fayrazabadi’s works in its careless and uncritically imitative inclusion
of non-forged and even sahih and hasan reports among the forgeries according to al-Lacknawi in Zafr al-Amani.

- Al-Lu’lu’ al-Marsii © fima 12 Asla lahu aw bi-aslihi Mawdi‘ by the Seal of Hadith Scholars, our great-great
GrandShaykh, the octogenarian Sufi Musnid of Sham and erudite expert in the Science of isnid Abt al-Mahiasin
Muhammad ibn Khalil al-Mashishi al-Hasani al-Qawuqji al-Tarabulsi (1224-1305) with 742 all-too-brief one-line
entries.’

- Other recent works such as Imam ‘Abd al-Hayy Muhammad ‘Abd al-Halim al-Lacknawi’s (d. 1304) a/-Athar
al-Marfiia fi al-Akhbar al-Mawdii a; the two-volume al-Kashf al-1lihi ‘an Shadid al-Da ‘t wal-Mawdii € wal- Wahi
by Muhammad ibn Muhammad al-Husayni al-Tarabulsi al-Sandartsi; 7ahdhir al-Muslimin min al-Ahadith al-
Mawdii‘a ala Sayyid al-Mursalin £ by Muhammad al-Bashir Zafir al-Maliki al-Azhari (d. 1325); the 2,000-folio
Jam “ al-Ahadith al-Mawdi a al-Muttataq ‘alayha wal-Mukhtalaf fiha ‘ali Tartib Mu Jam al-Hurif by ‘Adnan ‘Abd
al-Rahmin Barladi; a/-Nukhbat al-Bahiyya fil Ahadith al-Makdhiiba ‘ali Khayr al-Bariyya & by the Egyptian
Maliki Musnid Abt “‘Abd Allah Muhammad ibn Muhammad known as al-Amir al-Kabir; and al-/idd al-Hathith
£i Bayan Mi Laysa bi-Hadith by Ahmad ibn ‘Abd al-Karim al-‘Amiri al-Ghazzi. Allah reward their efforts well!

®Per its nice 1415/1994 edition at Dar al-Basha’ir al-Islimiyya by Fawwaz Ahmad Zamarli.
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The Status of Ibn al-Jawzi’s Mawdii 3t

Ibn al-Salah said of Ibn al-Jawzi: “A contemporary that gathered together the forgeries in about two volumes
went too far and included in them much that can never be proven to be a forgery and that should rather have
been cited among the merely weak hadiths.”’

The arch-Master of Hadith (Amir al-Mu’minin fil-Hadith), known as the absolute Shaykh al-Islam in the books
of its Science, Imam Ahmad Ibn Hajar al-*Asqalani, said in his Qaw/ al-Musaddad of al-Hakim’s Mustadrak and
Ibn al-Jawzi’s Mawdi Gt that they each contained enough mistakes to make their general usefulness nil for other
than specialists, hence, neither al-Hakim’s ruling of s2hih [in the Mustadrak] nor Ibn al-Jawzi’s ruling of mawdii*
[in the Mawdii‘ad should be relied upon without double-checking with someone else.

The Mustadrak contains about one hundred forgeries per al-Suytti’s 72 ‘agqubat as quoted by al-Kattani in the
Risala Mustagrata while the Mawdia at contains no less than three hundred erroneous entries as stated by al-
Suyati at the end of his 72 ‘agqubad

Ibn Hajar said:

He [Ibn al-Jawzi] has [wrongly] included in his book of forgeries the munkar and weak hadiths that are
acceptable in morals (a/-targhib wal-tarhib) and a few fair hadiths as well, like the hadith of Sa/ar al-Tasabih
and that of reciting Ayat al-Kursi after the prayer, which is sahih.... As for weak hadiths in absolute terms,
there are many in his book.... Ibn al-Jawzi has another book titled a/-7/al al-Mutanahiya fil Ahadith al-
Wihiya in which he cited many forgeries, just as he cited many merely flimsy reports in his book of

forgeries. Yet, he incorrectly left out [from each book] hadiths of both kinds to the amount or more than
what he did include!®

Al-Dhahabi, al-Suyuti, Ahmad al-Ghumari, and AbG Ghudda said that Ibn al-Jawzi was fooled by the rejection of
certain chains for certain hadiths in the books of narrator-criticism and took this to mean the hadith itself was
forged because of his ignorance of the matn and his failure to research it.°

In addition, Ibn al-Jawzi ignored his own rulings by including a large proportion of forgeries in his exhortative

works. Shaykh ‘Abd al-Fattah Abt Ghudda said:

Our reliance is on Allah! Ibn al-Jawzi composed a great big book on hadith forgeries so that jurists,
preachers, and others may avoid them, then you will see him cite in his exhortative works forged hadiths
and rejected stories without head nor tail, without shame or second thought. In the end one feels that Ibn
al-Jawzi is two people and not one!... For this reason Ibn al-Athir blamed him in his history entitled a/-
Kamil with the words: “Ibn al-Jawzi blamed him [al-Ghazzali] for many things, among them his narration
of unsound hadiths in his exhortations. O wonder that Ibn al-Jawzi should criticize him for that! For his
own books and exhortative works are crammed full with them!”° And the hadith Master al-Sakhawi said
in S/zzzr[lzl al-Alfiyya: “Ibn al-Jawzi cited forgeries and their likes in high abundance in his exhortative
works.”

Among those that wrote book-length critiques of Ibn al-Jawzi’s failings in the Mawdi 3t is Shaykh Muhammad
Sibghat Allah al-Madrasi.

Ibn al-Salah, Uliim al-Hadith, chapter on the Mawdi

8n al-Nukat /7 Ibn al-Salzh (2:848-850).

9Al-Dhahabi as cited in al-Suytti’s 7adrib (1:329, chapter on the mawdi); al-Suyuti, La 2/’ (1:106=1:117); Ahmad al-

Ghumiri, ag—Mutbngwni wal-Battar (1:172) and Dar’ al-Daf (p. 91-95); and Abt Ghudda, marginalia on al-LacknawT’s Raf*
. 325-327).

gg bn al-Athir, a/-Kamul fil-Tarikh (Dar Sadir ed. 10:228="Tlmiyya ed. 9:240).

H<Abd al-Fattah Aba Ghudda, notes to al-Lacknawi’s Raf* (p. 420-421).
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Al-Qari’s Major Dictionary of Forgeries

Al-QarT’s al-Asrar al-Marfii‘a fil Akhbir al-Mawdii‘a is the second and, with 625 entries, largest of two
compilations he devoted to forgeries, the second being the earlier a/l-Masnia“ fi Ma ‘rifat al-Hadith al-Mawdi“
with 417 much sparser entries. The Asrar expands on the Masni® both in the number of entries and in the
treatment al-Qari devotes to many of them. The all-too-small number of these entries is explained by the fact
that the last part of the Asrar refers to many more forgeries obliquely, without devoting separate entries to them,
by way of summarizing and commenting on Ibn al-Qayyim’s a/-Manar al-Munif.

Al-Qarl devoted himself to figh, particularly Hanafi jurisprudence, and did not attain the rank of Haifiz like his
two principal sources, al-Sakhawi and Ibn al-Qayyim. He shows no knowledge of some of the important early
works on forgeries such as Ibn Tahir al-Maqdisi’s 7adhkirat al-Mawdii at, al-Jawzaqani’s Abatil, Ibn “Arraq’s
Tanzih al-Shari‘a, and al-Fattani’s Tadhkirat al-Mawdii at.

Like his sources, al-Qari often refers a hadith to the /AyZ’, one of the most acclaimed books in Islam which
nevertheless contains a sizeable proportion of very weak or forged narrations.™

Al-Qarl is lenient in his gradings and follows the criterion of many of the Salafwho retained chains missing a
T3b:17 link in narrations of merits (#2d2 7/, manaqib) as in the hadith Ibn Sa‘d and Imim Ahmad narrated from
‘A’isha &

“Three things of the world pleased the Messenger of Allih £: women, perfume, and food. He got two
but missed one — he got women and perfume but missed tood.”

Al-Qar said, “al-Suytti said of this hadith, ‘Its chain is sound except that one transmitter was not named.” So
then, its chain becomes fair.”

He tends to authenticate the hadiths more than disauthenticate them and, in both cases, does not always hit the
mark. The reason for this is that he takes certain assumptions as axioms and follows then consistently in his book
when they are inaccurate to begin with. Among the examples for these methodological flaws are the following:

1- Al-Qari’s assumption that if a hadith is cited by Imam al-Suyati in a/~/ami‘ al-Saghir it must necessarily not be
forged because the latter made it his pre-condition for including it in the JZmi‘ This overlooks the possibility
that al-Suyitl is not infallible in this and it is a fact that he fell short of his pre-condition about 450 times and so
did include forgeries by the hundreds according to Ahmad al-Ghumari in a/-Mughir ‘ala al-Ahadith al-Mawdii ‘ati
fil-Jami al-Saghir (“The Raider on the Forgeries Contained in the Jami‘al-Saghir’).** (Al-Suyiiti himself in the
La’ali” makes the same false axiomatic assumption about any and all hadiths narrated by al-Bayhaqi in any of his
books on the basis of al-Bayhaqi’s identical purported criterion, as illustrated in al-Qari’s entry “The believer’s
heart is sweet, he loves sweetness.”)

2- His incorrect axiom that the mursal is a proof for the Jumhar. See on this Shaykh Shu‘ayb al-Arna’at’s
detailed survey of the views of the Sa/afon this issue in his introduction to Abt Dawad’s Marasil.

3- His idiosyncratic use of the term ¢A2bit to mean a hadith that merely has a chain of transmission (as/) when in
fact thabitis used by the scholars of hadith as a synonym for sahih as are gawi and jayyid**

4- Similarly, al-Qari understands /7 yathbut to mean /7 asla lahu when it means /7 yasihh. In a fighi discussion /2
yathbut and /7 yasihh mean that the hadith falls short of the rank of saf7A but in a hadithic discussion of forgeries
such terms mean the hadith is forged.

5- His unheard-of assumption that it suffices for a hadith to have a chain of transmission to preclude that it be
forged.

2[bn al-Subki and al-Iraqi provided thorough documentations of those narrations and stressed that al-Ghazzili did not excel
in the field of hadith cf. Tabaqat al-Shafi iyya al-Kubri (6:287-389). For various reasons certain Malikis such as al-Turttishi
and al-Mazari and Hanbalis such as Ibn af?]/awzi and Ibn Taymiyya exaggerated the proportion of forgeries in the /hya’
Two Hanafi hadith Masters wrote superb documentations of its hadiths — Ibn Qutlibaghi and Murtada al-Zabidi — while
Muhammad Amin al-Suwaydi (d. 1246) compiled a/-Mawdi at fil-Ihya’, also known as a/~I‘tubar fi Haml al-Asfar.

BSee also al-Ahadith al-Mawdiia min al-Jami® al-Kabir wal-Jami® al-Azhar lil-Suyiti wal-Munawi by ‘Abbas Ahmad Saqr
and Ahmad “Abd al-Jawad.

14Cf. the end of the chapter on the sahih in Dr. ‘Itr’s Manhaj al-Nagd.
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6- His assumption that it suffices for a hadith to be cited by one of the Daylamis — father and son — (in the
Firdaws or its documentation the Musnad al-Firdaws) to have an as/ even if it is actually cited chainless.

7- He follows al-Zarkashi, Ibn “Arriq, and others in their misunderstanding of the term “inauthentic” (72 yasihh)
to allow that a hadith is not necessarily forged whereas in discussions of forgeries and strictly hadithic, non-figh
literature that term is strictly synonymous with “forged,” “baseless,” and other such descriptions used by the
Masters in the books specifically devoted to forgeries as demonstrated by Ab@t Ghudda in his introduction to the
Masni “and elsewhere.

These flaws are illustrated in the following entries among many others:

- The entry for the saying, “Whoever plays chess is cursed” contains three major inaccuracies: the claim that the
mursal is a proof for the Jumhiar, the deduction that a hadith is not a forgery merely on the basis that al-Suyfiti
cites it in a/-Jami al-Saghir; and the claim that there are firmly-established hadiths blaming chess.

- The entry for the saying “To look at a beautiful face is worship” contains the claim that since al-Suyatl cites
the saying, “Looking at a beautiful woman and at greenery strengthens eyesight” in al-Jami* al-Saghir, it follows
that it is not forged.

- The entry for the saying, “The traveller and his money are at risk.” Al-Qari states that “al-Daylami narrates it
from Ab@i Hurayra %, from the Prophet £ chainless,” only to conclude, “So then, it is established and not
forged”!

- The entry: “Whoever receives a present while he has company, the latter are his partners in it” where he says:
“Ibn al-Jawzi wrongly included it in the Mawdiit since “Abd ibn Humayd narrates it from Ibn ‘Abbas [C] and

others from “A’isha [%]”!

- In the entry, “Whoever circumambulates this House seven times, prays two rak‘as behind the Station of
Ibrahim, and drinks Zamzam water, all his sins shall be forgiven as many as they may be” al-Qarl cites al-
SakhawT’s ruling of /2 yasihh, i.e. forged, but al-Qari goes on,

Al-SakhawT’s statement that the hadith is inauthentic does not preclude its being weak or fair unless he
meant to convey that it is unestablished (7 yathbutu). It seems al-Minnawfl understood the latter since he
says, in his Mukhtasar [of al-Sakhawi’s Maqasid], “It is a falsehood (bati]) without basis (77 asla lahu).”

In reality both al-Sakhaw1 and al-Minnawfl are asserting the same thing, namely, that the hadith is forged; but al-
Qard follows two of his idiosyncrasies: first, he misunderstands al-Sakhawi’s statement to mean other than
“forged”; second, he uses the terms “unestablished” and “without basis” indifferently.

- The entry, “The white rooster is my friend and the friend of my friend and the enemy of my enemy” where
al-Qari positively affirms that it is not forged without forwarding any proof.

Al-Qarl often discusses what he might call “sound meaning regardless of Prophetic authenticity”; this lengthens
his text but improves its didactic benefits at the expense of hadithic sharpness. For even if the Prophetic Hadith is
Divinely-revealed and incomparable to the rest of human discourse, it is not a precondition that a saying must be
spoken by the Prophet £ to be beneficial to humankind or Shari‘a-worthy of discussion, explanation, and even
recommendation.” Benefits are found in the sayings of the Companions and Successors, the Imams of figh, the
Sufis, the Israelite reports, the ancient philsophers and physicians, etc. As related from our liege-lord “Ali ibn Abi
Talib 5, “Wisdom is the lost property of the believer, wherever he finds it he has the right to take it.” Similarly,
Imam Ahmad said, “I seldom look into a book except I benefit.” Hence al-Qari’s very frequent remark that a
hadith may be “baseless” (72 as/a lahu) or “untrue (ghayr sahih) in its phrasing (mabni) or wording (Jafz) but true
(sahih) in its meaning (mani).” He takes this interesting stance notably when he discusses famous Sufi hadiths
such as ‘7 was a Treasure unknown...” and “Whoever knows himself knows his Lord” but also in many other
entries such as “Among you women are those that spend half their lives not praying!”, “The Arabs are the
leaders of the non-Arabs™, “The believer speaks truth and believes what he is told”, “The believer’s back is a
qibla™ “The best worship is the hardest one” the wording, “when there was no Adam nor water nor clay” in
the entry, “7 was a Prophet when Adam was still between water and clay”™ etc. — Allah have mercy on him!

BAlthough our Sufi Masters tell us that not one single good teaching reaches us except it was revealed to and transmitted by
our Prophet & first, whether in, before, or after his time as Imam al-Biisiri said: “And each without exception takes from
the Messenger of Allih £2” while Shaykh Yaisuf al-Nabhani said: “And every single favor in creation comes from Allih to
him £, and from him to everything else.”



